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SYSTEM OF TRANSLITERATION
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Arabic words are italicised except in four instances:
1- When possessing a current English usage.

2- When part of a heading.

3- When the proper names of humans.

4- When appearing in diagrams or quotations.

The sign for [i ] which is ['] will be omitted when the former appears at the

beginning of a word.



Introduction

This is the third part in the Murshid al-Qar1 series, a commentary on the
tamous Mugqaddimah al-Jazariyyah of Ibn al-Jazari. I have tried to keep the
discussions very simple and basic so that students and readers may easily
comprehend the topics discussed. It is of utmost importance that students
gain a solid foundation by first mastering book one and two before

endeavoring to study this present work.

The format of the book is the same as book two: after the text is given, there
are headings for TRANSLATION, VOCABULARY and EXPLANATION. The
translations are kept in context of the rules being explained. However,
certain chapters have not been translated since the verses only hold examples
of words in the Qur'an, which are then presented under the heading
EXPLANATION. This is most commonly found in the chapter of the tha's,
the chapter on the cut and joined compounds, the chapter on the ti's, and a

few other verses in various chapters.
I have also not discussed the variances in the text of the Jazariyyah as it might
tire the student and since they are detailed in my work, al-Wajazah. Those

who are interested in these text variations may refer to it.

This is an abridged version of the original commentary. I pray that Allah

benefits all who read this work.

Muhammad Saleem ibn Ismail Gaibie



Imam Ibn al-Jazart!

His full name is Muhammad ibn Muhammad ibn Muhammad ibn “Ali ibn
Yasuf al-"Umari al-Dimashqi.2 He was born in the year 751 AH on a Saturday
night, the 25" of the month of Ramadan, just after the completion of the
nightly Tarawih salah-prayers.® Ibn al-Jazari memorised the entire Qur'an at
the early age of 13 and a year later, in 765 AH, was selected to lead the
community in saldh. He soon followed this singular feat with an initiation
into the study of the various gira’at [Qur anic readings] at the hands of the
master reciters [qurra’] of the Levant.* Notables amongst his many teachers
from Levant include Ibn al-Sallar, Ahmad al-Tahhan and Ahmad ibn Rajab.
He also studied gira'at under the tutelage of such masters as Ibrahim al-
Hamawi, Abt al-Ma™ali ibn al-Labban, Ibn al-Sa‘igh, Ibn al-Baghdadi and
Abu Bakr ibn al-Jundi.

His studies also extended beyond the field of gira’at and he became well-
versed in the other various Islamic fields of tafsir [Qur anic exegesis], hadith
[prophetic traditions], figh [Islamic positive law], usul [legal theory], tawhid
[Islamic creed], balaghah [Arabic rhetoric], sarf [etymology of the Arabic

language] and so forth.

In Damascus he acquired the post of gira’ah teacher in Jami~ al-Umawi [The

Umayyad University], eventually succeeding his teacher, Ibn Sallar, as the

1 This biography is an extract of what I have written in my work Isnad al-Jazari al-
Imam. Refer to it for more details.

2This is how his name appears in Ghayah al-Nihayah, al-Dawal-Lami~, al-Badr al-Tali",
al-Uns al-Jalil and the appendix of Tabagat al-Huffath. In Shadharat al-Dhahab and al-
Shaqd'iq al-Nu mani however, his name appears with an additional Muhammad as
follows: Muhammad ibn Muhammad ibn Muhammad ibn Muhammad ibn “Ali ibn
Yasuf.

3]bn al-Jazari himself mentions this date in Ghayah al-Nihayah. In al-Uns al-Jalil his
birth-date is given as Saturday, 17 Ramadan.

4 Once the vast Sham [Greater Syria], now subdivided into the 4 countries: Jordan,
Lebanon, Palestine and [Lesser] Syria.
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Sheikh al-Qurra’ [Grandmaster of Qur'anic Reciters] after the latter's demise.
Here he also established a school for the teaching of the Quran and its many

sciences.

SOME OF IBN AL-JAZARI'S LISTED WORKS
e Tahbir al-Taysir
e Al-Nashr fi al-Qira at al-"Ashr
o Taqrib al-Nashr fi al-Qira at al-"Ashr
o Al-Tamhid fi “Tlm al-Tajwid
o Al-Durrah al-Mudiyyah fi Qira at al-A immah al-Thalathah al-Mardiyyah
o Tayyibah al-Nashr fi al-Qira at al-"Ashr
e  Ghayah al-Nihayah fi Asma’ Rijal al-Qira at
o Al-Mugqaddimah al-Jazariyyah

He passed away in 833 AH on the 5" of Rabi™ al-Awwal, a Friday.
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Ibn al-Jazari starts his book with the basmalah, in accordance with the Qur'an
and with a hadith which states: xaif 58 w31 250 1 oy o3 2y g6 & T 8 -
“every good action which is not started with w3 =3 &l . is severed of blessing”.®

=

TEXT: 1
£ K ~ - 1 L%
e &5 e s JpE G

S g -8

0 PP R I

TRANSLATION
Says he who hopes for the forgiveness of the All-hearing Lord, (who is)

Muhammad ibn al-Jazari al-Shafi™:

VOCABULARY
J3% — he says.
!5 — someone who hopes.
2.4.& — pardon, forgiveness, waiver of punishment.
Z; - lord, master, nurturer, provider.
\> — someone who listens or someone who accepts.
&l — son.
&, 7! — derived from i3> which means island or peninsula. It refers to
someone who lives on an island or peninsula.

L3 — the author was a Shafi't.

® Tabagat al-Shafi“iyyah al-Kubra , vol.1, pg.12. Al-Jami" li akhlaq al-rawi wa adab al-
sami”, vol 2 pg. 87, hadith no: 1231, 1232. Al-Adhkar al-Nawaw?, pg.198
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EXPLANATION

There are no rules which are mentioned in this verse.

ﬂu\ indicates that the author, Muhammad ibn al-Jazari, was from the

Shafi'1 school of jurisprudence.

TEXT: 2
A os A a2

ik adyelS e
TRANSLATION
All praise is due to Allah, and may Allah send salutations upon His Prophet

and His chosen (messenger)...

VOCABULARY AND GRAMMAR
X4 - all praise.
y — a verb derived from : L5, meaning to pray or to perform prayers. In this
case it means to send salutations (a form of prayer).
Je —on.
<5 — His (Allah’s) Prophet.

P

slila2s — chosen one.

EXPLANATION
Ibn al-Jazari also starts his book with & 1:5f in accordance with the Qur'an

and Hadith. The hadith states: c\a\ PR T EA S 100 A 8= “Every good

action which is not started with the praises of Allah is cut (of blessing)”.

olkz’ refers to the Prophet Muhammad . He is the chosen one since he was

chosen from all mankind to deliver Allah’s final message.

16



TEXT: 3

TRANSLATION

Muhammad, his family, his Companions, the teacher(s) of the Qur'an and

he who loves him (the teacher)/it (the Qur an).

VOCABULARY AND EXPLANATION:
<> is the plural of _>Ll5. It literally means a companion or a friend, and
technically it is any person who saw the Prophet #, or whom the Prophet &
saw, and died whilst believing in the Prophet # and his message. The

pronoun in 5.5 refers to 432 at the beginning of the verse.

T3 & % refers to the teachers of the Qur'an from amongst the Sahabah
(Companions), the Tabi‘in (Successors) and all teachers of the Qur'an in

general.

The pronoun in £2 refers to o733 or to o733l ¢ ,%. It is clear that whoever loves

the Qur’an will obviously love the teacher of the Qur an.

TEXT: 4

° P . v s o -
4._.0.1...4..5; g.é_k ¢l J._.'._.g‘g(‘]-

-

S PN CRTE

-

TRANSLATION
Thereafter, verily this is an introduction regarding that which is

compulsory upon its reciter to know.

17



VOCABULARY AND EXPLANATION
3 is originally 4% Gf. Tt is sunnah to use it since it was used by the Prophet %

in his khutbahs (sermons).

After basmalah, al-hamd (praising Allah) and the sending of salutations, the
author says 1 to shift speech and start discussing the object of his writing

this book: the rules regarding Qur anic recitation.

TEXT: 5
r__,u e L1331 G
g~ J55

i

bi.i.bj;f! Y5

TRANSLATION
As it is certainly compulsory upon them, before starting (recitation of

the Qur'an), firstly to know...

VOCABULARY
(*@"1‘/‘ — refers to the reciter of the Qur'an mentioned in the line before
this.
(._;i —has the same meaning as _>13: compulsory.
@;iu — the start.
V5T - firstly.
| ,+Jx — that they know.

EXPLANATION
When the author states: 1,2 1% o, he alludes to the fact that before one
reads the Qur'an, he needs to know certain essentials regarding Qur anic
recitation. These essentials are mentioned in the following few lines of

this introduction.

18



The science of tajwid has 2 aspects:

1) The theory of tajwid - In this line Ibn al-Jazari mentions that the
theoretical aspect of tajwid is wajib (compulsory). Scholars explain that
what is meant by wajib here is fard kifayah: if at least one person in the
community performs it, the responsibility falls away from the rest of
society; but if no-one performs it, the whole community will be
answerable for its negligence. This is because it is not expected from
every individual to know the intricacies of tajwid like madd muttasil,

muntfasil, the letters of istila" and so forth.

2) The application of tajwid - The application regarding the theory of
tajwid is fard “ayn: it is incumbant upon every individual. This is further

explained in line 27.

TEXT: 6
OIS R P

2 °

<% . .

TRANSLATION
The origin of the letters and their characteristics, so as to pronounce (it) in

the most eloquent of languages.

EXPLANATION
The meaning of makharij, huriif and sifat will be dealt with in their respective

chapters.

Concerning the most eloquent of languages (glﬁfm C:a_ﬁ) some have stated that
it is the Arabic language. Others have gone further and argued that from
amongst all the Arabic dialects, the most eloquent dialect was the dialect of

the Quraysh.

19



TEXT: 7

Gl 5 o) 543‘ 5

TRANSLATION
Becoming proficient in tajwid (in the makharij and sifat of the letters), wagf

and that which has been written in the masahif...

VOCABULARY
&> — an expert, proficient, adept. It is linked to what follows i.e.
J%;;fﬂ\ &, — and expert in tajwid.
i) 3e )l — the places of wagf (stopping).

- 4 — written.

EXPLANATION
<il3al hints at those things which are necessary for the reciter to know if
intending to stop. For example, is the place where he is stopping a good
place to stop; where should he start from once he has stopped; how should
wagqf be made, how should he start if there is a temporary hamzah (hamzah al-

wasl) etc.

Cixlaidl § o) are the rules attached to the writing of the Qur'an. The Qur'an
cannot be written in any manner. There are certain rules to be followed when
writing it. Numerous works have been written on this science of rasm alone
so that any individual intending to write a copy the Qur'an would find his
replica of the Qur’an exactly as scripted by “Uthman « during his Caliphate.
<i>La ]l is plural since “Uthman never only made one copy of the Qur'an. He

made a few copies and sent them across the Arabian peninsular.

20



There is difference of opinion regarding the number of copies made. The
most common opinions are that there were five copies while others assert

that there were six. And Allah knows best.

TEXT: 8

A\

- ° - }:/ 2L .
L dosis pohati 5 5 (8
o - 4 /°/: -
Li: o 38 556 o A .65

TRANSLATION

Concerning every cut and joined compound in it (the masahif), and the

feminine ta" that was not written with a ha'.

VOCABULARY

J5—all.

C_,L_u — cut compound.

J s 35 — joined compound.

& — has the meaning of &, in iti.e. in the masahif.

;;i {55 — the feminine t°; that ti° found at the end of words which makes
them feminine e.g. &, «&; etc.

i ;%50 — was not written.

& — is originally .. The hamzah is dropped to maintain the rhyme scheme.

It means with a ha".

EXPLANATION
The reciter should also know those compounds in the Qur'an which are
written as separated or joined i.e. & UM and \;Wi, & :,; and \;;-, and so forth.
If one stops on these words then they need to know the manner in which to
stop. If the compound is joined one may only stop at the end of the
complete word whereas if it is separated then one may stop on either of the

two components (which make up the compound).

21



Similarly, the reciter needs to know those feminine words which are
written with an open/flat td" e.g. «ix, «*; and those which are written with
a closed/round ti" e.g. iix, &;. Wagf will be made on the ti" if it is open,

and with a ha" if it is closed.

28 B8
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dj’} “G‘g K /;;L?

bictionary Meaning of Makhraj‘

That place from which something emanates or comes from i.e. the

place/point of articulation.

The plural of makhraj is makharij.

rl"echnical Meaning of Makhraj‘

That place from which the sound of a letter (2 ;=) originates.

‘Dictionary Meaning of > (letter)‘

It means end or point.

This is also the reason for naming it _j=, because it is pronounced when the

sound ends at a particular makhraj.

To find out from which makhraj a letter emanates, it should be made sakin or
mushaddad (mushaddad is more effective), and a hamzah maftuhah (i.e. with a
fathah), maksurah (with a kasrah) or madhmumah (with a dhammah) should be

read before it.

Where the sound ends, this will be the makhraj of that particular letter eg. i

or Ci.

Technical Meaning of <~

That sound which is dependent on a particular makhraj, whether this makhraj
is from the throat, tongue, lips, or from the empty part of the mouth and

throat (< 35).
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TEXT: 9
~ % ° R s i
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TRANSLATION
The makharij of the letters are seventeen according to (the opinion) of him

who has chosen it and tested (it).

VOCABULARY
—ie ix’.-—seventeen.
ngj —he/him who.
3% —he has chosen it (the makharij).
= he/him who.

o=l - tested it

EXPLANATION
Ibn al-Jazari presents the view of Khalil ibn Ahmad al-Farahidi, who says
that there are 17 makharij. From this, it may be deduced that other

opinions exist.

According to Imam Shatibi and others, there are 16 makharij. They do not
count the jouf as being a makhraj. The alif which exits from the jouf according
to Khalil’s view is therefore included into the makhraj of the lower throat, the
ya" maddiyyah with the ya" mutaharrikah and the waw maddiyyah with the waw

mutaharrikah.

According to Farra’, the makharij are 14. He also excludes the jouf, like
Imam Shatibi, but furthemore includes the lim, niin and ri  into one
makhraj: the tip of the tongue and the gums above it. This amounts to 14
makharij.
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TEXT: 10

-0

bl P Z.
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TRANSLATION
The alif and its two sisters are from the jouf, and they are the letters of madd

that ends in the air.

VOCABULARY
o341 - literally means hollow, cavity or emptiness. It refers to the empty
space in the mouth and the throat.
Lz —its two sisters. The pronoun (L») refers to the alif. i.e. the alifs two
sisters.
—=3—refers to these letters i.e. the alif, waw and ya".
¢1 3¢ —the air.

—5—to terminate, end.

EXPLANATION
1] The first makhraj is the jouf. It literally means hollow, cavity or emptiness.
The technical meaning is the empty space in the mouth and the throat. From
the jouf, the three letters of madd are pronounced i.e. alif, waw sakinah
preceeded by a dammah (5 -) and ya" sakinah preceeded by a kasrah (&-). The
alif is always preceded by a fathah. /

Ibn al-Jazari mentions that the alif and its two sisters (ukhtahd) are
pronounced from the jouf. The two sisters of the alif are waw maddiyyah and
ya maddiyyah. In the same way that madd is made in alif, madd is also made in

waw maddiyyah and ya maddiyyah.
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These 3 letters are called the letters of madd (the lengthened letters) since they

allow sound to be lengthened in them.

Thereafter Ibn al-Jazart alludes to an important point, which is that the sound

of these letters ends in the air (—¢=5 ¢15¢ ).

TEXT: 11
P s glh LA e

P -

s ¥ o . %
’:'-QO_:_:‘_%// ‘9;)_5‘9

TRANSLATION
Then (from) the lowest part of the throat is the hamzah and ha'. And from its

middle is the “ayn and the ha.

VOCABULARY
=31 —means furthest (1)
5121 - the throat.

« L I3 -it means the centre/middle i.e. the centre part of the throat.

EXPLANATION
2] The second makhraj is the lower throat. It is called the iz | il because it
is the furthest part of the throat from the opening of the mouth. It is simply
referred to as the lower throat. From here the hamzah and the ha" are

pronounced. Imam Shatibi and Farra' include the alif in this makhraj.

3] The third makhraj is the centre part of the throat, from which the “ayn and

the ha" are pronounced.
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TEXT: 12
Gy LagLE 52 LS (12

-~ % =z

s, g 3 4o % 1 . 5%
LS — S5 sl b

TRANSLATION
(From) the upper (part of) it (the throat) is the ghayn and its kha". The gaf is
(from) the extreme back of the tongue, then the kaf . . .

VOCABULARY
U537 — the closest (w3) of it i.e. the closest part of the throat to the opening
of the mouth.
pLzli—the tongue

435 —above i.e. furthest back part of the tongue.

EXPLANATION
4] Tt is called slsi 51 because it is the closest part of the throat to the
opening of the mouth. It is also simply referred to as the upper throat.

From here, the ghayn and the kha" are pronounced.

These 6 letters are known as the letters of the throat (;l=J| G,34). According
to Imam Shatibi and Farra’, the letters of the throat are 7, since they count

the alif as coming from the lower throat as well.

5-6] 1t is called oLl 2! because it is the furthest part of the tongue from
the opening of the mouth. 455 indicates that the furthest back part of the
tongue is meant, above the soft palate. In the next line j_w\ alludes that the

kaf, though it is from the back part of the tongue, is not as far back as the

qaf.
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TEXT: 13
U B b hngiy Jasi (s

P P 5 - o 5 ﬁ, -
—Js :; sl e 32l

TRANSLATION
... lower. The centre (of the tongue) is the jim, the shin and the ya". And the

dad is from the side (of the tongue) when it meets. . .

VOCABULARY
j_Z;/T—lower down i.e. not as far back as the gif.
L2~ the center/middle. This refers to the centre of the tongue.
«55L5 —its side i.e. the side of the tongue.
L_J5 — when they (the sides) meet. It is dual, indicating towards boths sides

of the tongue.

EXPLANATION
It should be remembered that even though Ibn al-Jazari mentions that the gaf
and the kaf exits from the back portion of the tongue, it has to touch
somewhere for these letters to be sounded. Thus, in the gaf the further back
portion of the tongue touches the soft palate above it and in the kaf, it touches

the hard palate.

7] The jim, shin and ya" exit from the centre of the tongue. Again, the centre
of the tongue has to touch somewhere for these letters to be sounded. It

touches the palate above it.
The ya" mentioned here is not the same yi" as in line 10. This ya" is ya" ghayr

maddiyyah or the unlengthened ya", which comprises of ya" mutaharrikah and

ya lin.
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Imam Shatibi and Farra® views the ya' maddiyyah and ya" ghayr maddiyyah
both exiting from this makhraj. According to them the centre of the tongue

still rises somewhat when pronouncing the ya* maddiyyah.

TEXT: 14
LGS 51 3T S ol oY (14

LSl LUl pS i

TRANSLATION
. . . the molars: from the left or the right (side). And the lam is from the
anterior of it (sides of the tongue) till the end of it (the tip of the tongue).

VOCABULARY
17531 —the molars i.e. the premolars, molars and wisdom teeth.
;zii—the left (side).
Lalis —the right (side) i.e. the right side of the tongue.
L3 —anterior/lower (sides of the tongue).

L_slgx 5 —the end. It refers to the tip of the tongue (oLl s ).

EXPLANATION
8] The dad is pronounced when the sides of the tongue, the left or the right
side, are touching all the upper molars. Since both sides of the tongue are

mentioned, there are 3 ways of reading this letter:

i) From the left side of the mouth. This is considered the easiest way.
ii) From the right side of the mouth. This is more difficult than the first.
iii) From both sides of the mouth at the same time. This method is the most

difficult.
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9] The lam exits from the anterior sides of the tongue and the tip of the
tongue. Once again, this portion of the tongue has to touch somewhere to
sound these letters, which generally is the gums of the teeth extending from

one premolar to the other premolar.

TEXT: 15
ozl EZ ash S 5,015 (15

j—;"'i PR IR Y A

TRANSLATION
And make the niin from the tip of it (the tongue), lower (than the lam). And

the ra" is close to it (the niin), including the top (of the tongue).

VOCABULARY

+55L—tip of it i.e. the tip of the tongue.

&2 —lower/under i.e. below the makhraj of the lam.

| ;ljof-\ —make (it is an imperative command).

+ 313 — close to it (¥,%) i.e. close to the makhraj of the nin mentioned
before it.

&b~ literally means back. It indicates towards the top of the tongue.
:k_;ﬁ —to include.

EXPLANATION
10] The makhraj of the nin is found lower than the makhraj of the lam,

wherein the tip of the tongue touches the gums of the upper central incisors.

11] The ra" is close to the makhraj of the niin; however the top of the tongue is

also included, when it touches the gums of the upper central incisors.
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Farra' has counted the lam, niin and ra" as coming from one makhraj: the tip of

the tongue when touching the palate above it.

TEXT: 16

o

° “ - }ﬁ rd ﬁ rd
0"33 '44_;_43 U} d‘.U‘} QLB‘}(16
PRSI AR PRE KN

TRANSLATION
The ta’, the dal and the ta", from the tip of the tongue and the upper central

incisors. And the (letters of) safir are firmly placed. . .

VOCABULARY
‘. —from it i.e. from the tip of the tongue (oLolll G %)
LU L —upper central incisors.
S——iall—the letters of safir i.e. the sad the sin and the zay.
ik —sheltered, lie comfortably, placed.

EXPLANATION
12] The ta", dal and ta" are pronounced when the tip of the tongue touches

the gumline of the upper central incisors.

The letters of safir are discussed in the next line: the sid, sin and zay.

TEXT: 17
AL GG G55 s X (17
L W i 2
TRANSLATION

... From the tip of the tongue and above the lower central incisors. The tha",

the dhal and the tha’, from the upper (central incisors) . . .
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VOCABULARY
‘_.—from it i.e. from the tip of the tongue (S5 5 ol2lll).
&35 —above.
JPRESAY L;LZZJ\ —lower central incisors.

Gl — the upper/higher (central incisors).

EXPLANATION
13] The sad, sin and zay are from the tip of the tongue and above the lower

central incisors.

Other books mention it as from the tip of the tongue and below the upper
central incisors or between the tip of the tongue and both central incisors.

They are all one and the same opinion expressed in different ways.

The tha’, dhal and tha” are discussed in the next line.

TEXT: 18

Gl ki ey Ligdh e (18
0 Al Lty o b g GG

TRANSLATION
... From the tips of them both. And from the inside of the lip, the fa", with

the tips of the upper central incisors.

VOCABULARY
Ligs b — the tips of them both i.e. the tip of the tongue and the tip (edge)
of the upper central incisors.
Jlm —the inside.
‘25— the lips.
S ,bl - tips.
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15 31 — indicating something which is honoured, noble and elevated. It

refers to the upper central incisors.

EXPLANATION
14] The tip of the tongue and the tips of the upper central incisors. The tha’,

the dhal and the tha" are pronounced from here.

15] The fi" is pronounced from the inside of the bottom lip when it touches

the tips of the upper central incisors.

TEXT: 19
s B S5 i ERR (10
2 o 7 - P i @ ’.‘/
é‘,_.i_*;d\ g joeis ity
TRANSLATION

(From) both the lips, the waw, the ba" and the mim. And the nasal sound

(ghunnah), its exit point is the nasal cavity.

VOCABULARY
i) - both lips.
¢ st 25 )i the nasal cavity.
EXPLANATION

16] The waw, ba* and mim exit from the lips.
The waw mentioned here is different to the waw maddiyyah mentioned in line

10. This waw is waw ghayr maddiyyah or the unlengthened waw, which

comprises of waw mutaharrikah and waw lin.
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Imam Shatib1 and Farra® views the wiaw maddiyyah and waw ghayr maddiyyah
both exiting from this makhraj. According to them the lips still meet partially

when pronouncing the waw maddiyyah.
17] The ghunnah (nasal sound) exits from the khayshiim (nasal cavity).

Technically, ghunnah is a nasal sound coming from the khayshiim while the

tongue plays no role in its pronunciation.

In reality, ghunnah is a permanent attribute found in every nin and mim. The
proof that it is a permanent attribute in these two letters is simply that if one
closes one’s nostrils and try to pronounce these letters, the sound will be
distorted and result in these letters not being pronounced properly.¢ The
ghunnah in the mushaddad e.g. ol, «= or when they are in the condition of ikhfa"
or idgham e.g. v.’iﬁ, 4 @T, M S e ¢\ is clearer than when the nin or mim are

mutaharrik e.g. o301 5.

Why have scholars like Ibn al-Jazari then included it in the chapter of
makharij when it clearly is not a letter? The answer would be that those
scholars who consider the fact that it has a makhraj of its own, like Ibn al-
Jazari, would include it in the chapter of makharij, while others, like Ibrahim
Samanntidi, who consider that it is an attribute, mention it in the chapter of

sifat.

20 R

¢ Nihayah al-Qoul al-Mufid pg. 40-41
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Dictionary meaning of §ifahl

It literally means a quality, attribute or characteristic.

These attributes can sometimes be physical descriptions, like black and

white, or can be abstract, like, for example, one’s knowledge.

Technical meaning{

Those attributes which are affixed to the pronunciation of a letter, whether

intrinsic or circumstantial.

The plural of sifah is sifat.

The sifat are divided into 2:

1) Sifat Lazimah (permanent attributes) — they form part of the make-up of the
letter and never leave the letter i.e. the letter will never be found without
these attributes.

2) Sifat “Aridah (temporary attributes) — in certain circumstances these

attributes are found in a letter and at other times they are not.

The permanent sifat are further divided into 2:

1) Mutadaddah (those which have opposites) — since these are permanent
attributes, it is impossible that any letter of the Arabic alphabet be found
without them, and due to them being opposites, it is also impossible that
both opposite attributes are found in any one letter. Thus, all letters of the

Arabic alphabet must have one of these pairs of attributes.

2) Ghayr Mutadaddah (those which do not have opposites) — these attributes

are also permanent i.e. it is impossible that a letter having one of these
35



qualities be found without it. However, they do not have any opposites, and

will only apply to certain letters of the Arabic alphabet.

These divisions of the attributes are illustrated in the table below:

Sifat
v v
Permanent Attributes Temporary Attributes
v v
Opposites No Opposites

In the following 7 lines Ibn al-Jazari outlines 17 of the permanent attributes:

those which have opposites and those which do not have opposites.

TEXT: 20
daied )5 s Ll (20

o 35 ¢ ‘,1’;:/ °o s 8 %03

TRANSLATION
Its attributes are jahr, rikhwah, (those letters with) istifal, infitdh, and ismat.

And say the opposite (of them) are. . .

VOCABULARY
LS, —its attributes, characteristics i.e. the attributes of the letters.

3 31— the opposite.

EXPLANATION
In this line the author mentions 5 attributes which have opposites in the
following sequence: jahr (—e=), rikhwah (—= »), istifal (Ja23), infitah (é;_fs_ii)
and ismat (iii_az). Thereafter he states that their opposites will be
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mentioned in this order of appearance i.e. the first attribute to appear in the
next line would be the opposite of jahr, the second the opposite of rikhwah,

and so on.

TEXT: 21

AN

s ° .

C8n jatd disd Lghhes (21

3
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TRANSLATION

... those with hams (are in the combination) &2 jail its5, while those

with shiddah are in the word: &35 L5 151,

VOCABULARY
137 — the word, formulation, combination, utterance, pronunciation,
articulation.
l_;—l found.

EXPLANATION

The first attribute mentioned in this line is hams, which is the opposite of the

first attribute mentioned in the previous line, jahr.

1] Hams literally means whisper. Its applied definition is: the flowing of the
breath when pronouncing these letters. The letters of hams are 10 and found

in the combination &8s Jasd ixss.

2] The opposite of hams is jahr which means apparent or loud. Its applied
definition is the imprisonment of breath when pronouncing these letters. The
letters of jahr are all the remaining letters of the Arabic alphabet besides the
10 letters of hams.
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The next attribute mentioned is shiddah, which is the opposite of the second

attribute mentioned in the first line, rikhwah.

3] Shiddah literally means strength. Its applied definition is that the sound is
imprisoned when pronouncing these letters. Its letters are found in the

combination &85 L3 3.

4] The opposite of shiddah is rikhwah or rakhawah. 1t literally means softness.

The sound flows when pronouncing the letters of rikhwah.

TEXT: 22

o . & o P S P
J“’-OUJ/%MU ‘2_‘>2 O—ﬁ_g(zz
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TRANSLATION
And between rikhwah and shiddah are (the letters) ;<: > J. And the seven

elevated (letters) are confined to ks Lis UA;

VOCABULARY
i —between.
= — seven.
jli —raised, high, elevation.
S—a>—confined.
EXPLANATION

*] In the first half of this line, the letters ;<< - are discussed. They have
an attribute which is in between rikhwah and shiddah. The name of this
attribute is tawassut or bayniyyah which literally means in between,
middle, or centre. Its applied definition is that sound does not flow in

these letters as in rikhwah, nor is it imprisoned as in shiddah.
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Tawassut is not an independent attribute since it has a bit of rikhwah and a

bit of shiddah.

The letters of rikhwah would be all the letters besides the letters of shiddah

and the letters of tawassut.

5] In the second half on this line the letters ki LiZ ‘ot are discussed.
They have the attribute of istila" in them, which literally means to elevate.
Therefore Ibn al-Jazari refers to them as the seven elevated letters
( )J.’; ~=5). This is opposite to the third attribute mentioned in the first line,
istifal. Its applied definition is the rising of the back portion of the tongue
when pronouncing these letters. Due to the back portion of the tongue

rising, these letters are read with a full/thick sound (tafkhim).

6] Its opposite is istifal, which literally means to lower. Its applied
definition is when the back part of the tongue does not rise but instead
lays low when pronouncing these letters. It is found in all the letters
besides the letters of isti’la’. Due to the back portion of the tongue lying

low, these letters are read with a flat/thin sound (tarqiq).

TEXT: 23

ikl LD 3D LS A5; (23

s~ 0

o e X s, e A s T .-
Lﬂ ‘d}j._;r_"sf_‘&_gj_jj

TRANSLATION
The sad, dad, ta" and tha” have itbaq while J o o are the letters of idhlag.

EXPLANATION
7] In the first half of the line, the attribute of itbag is mentioned, as well as

its letters: sad, dad, ta’ and tha'. It is opposite to the fourth attribute
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mentioned in the first line, infitah. It literally means lid or cover while its
applied definition is the centre part of the tongue embracing or
encompassing the palate. All the letters of itbaq have istila" in them. This
encompassing of the palate creates a hollow or “tunnel affect” in the
mouth which enhances the “full/thick” sound in these letters. The result is
that these letters are read even more emphatically (full/thick). The gaf,
ghayn and kha” will not be as emphatic since they only have istila" in them

(and not itbag).

8] Its opposite is infitah, which literally means to open. Its applied
definition is the centre of the tongue lying open, not embracing the palate
when pronouncing these letters. Since the centre of the tongue lies open,

these letters have a flat/thin sound in them.

9] In the second half of the line the attribute of idhlag and its letters are
discussed. This is the opposite of ismit mentioned in the first line.
Literally it means fluency and ease. It also bears the meaning of tip, point,
edge and so on, since these letters are pronounced from the tip of the
tongue (lam, niin and ra") and the lips (fa’, mim and ba’). Technically, it is
the ease and fluency with which these letters are pronounced. It is found

in 6 letters which are in the combination & e b

10] Its opposite is ismat, which literally means prevention or hindrance.
Technically, it mandates the inclusion of a letter of idhldg to ease
pronounciation in an Arabic word whose root letters, whether four or
five, do not contain such a letter. The ease of the letters of idhlig is
exchanged for the hindrance or difficulty of the letters of ismat. Thus, if in
these four or five-lettered root words, one of the letters of idhliq is not

found, then the word is considered as being a foreign word that has been
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adopted by the Arabs e.g. is:é (gold), . ecs (name of a tree). Ismat is

found in all the remaining letters excluding the letters of idhlag.

In reality the two attributes, idhlag and ismat have no affect on ones
recitation, unlike the previously mentioned attributes, and are more to do
with the linguistic aspect of the Arabic language than recitation. Therefore

many authors do not include them in their books.

TEXT: 24
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TRANSLATION
Those with safir are sad, zay and sin. Qalgalah is (in the letters) .= i_L_Z And

linis (in) . . .

EXPLANATION
From here on, the attributes which do not have opposites are mentioned
(sifat ghayr mutadaddah). These attributes are also lazimah (permanent) i.e.
it is impossible that a letter having one of these attributes be found
without it. However, they do not have any opposites and will only apply

to some letters of the Arabic alphabet.

11] Safir and its letters is the first of the ghayr mutadiddah that are
discussed. Literally, it means a whistling or hissing sound. Technically,
it is that extra whistling sound which is evident when pronouncing these

letters. It is found in 3 letters, sad, sin and zay.
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12] In the second half of the line, the attribute galgalah and its letters are
mentioned. It literally means shaking or disturbance, and is found in the
combination 4 = C_k3. Technically, it is a disturbance in the makhraj of
these letters, making it seem as if they are being read with an extra

“echoing” sound.

13] At the end of the line the attribute [in is mentioned. It literally means
softness. Its applied definition is an easy pronunciation in its letters,
without much exertion or difficulty. The letters of /in are mentioned in

the next line.

TEXT: 25
Lsiaily LS 2 3Ls) 315 (25
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TRANSLATION
The waw and the ya" that have a sukiin, and a fathah before them both. And

inhiraf is correct . . .

VOCABULARY
&2 —when they both (the waw and the ya") have a sukiin.
L2l - they both (the wiw and the ya") have a fathah before it.
L 15 —before them (the waw and the ya’) both.

s 25 —is correct, confirmed.

EXPLANATION
The letters of [in are explained at the beginning of this line: the waw and
the ya’, when they have a sukiin and are preceded by a fathahi.e. 5 - « s~
The pronunciation of these letters is done with total ease and without any

difficulty or exertion.
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14] The next attribute mentioned is inhiraf. Literally, it means inclination.
Technically, the makhraj of these letters incline towards the makhraj of

another letter. Its letters are mentioned in the next line.

TEXT: 26
dd KRS 15 e (26
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TRANSLATION

... 1in the lam and the ra’, (while the ra" is also) made with takrir, tafashshi is

(in) the shin, and the dad, apply istitalah (in it).

VOCABULARY
J_x_; —made.
=i —apply istitalah.

EXPLANATION

The letters of inhirdf are mentioned, the lam and the ra". Thus, considering
the inclination mentioned, it is said that the makraj of the lam inclines

towards the makraj of the ra" and vice versa.

15] Thereafter, the attribute of takrir is mentioned. It is also referred to as
takrar, which means to repeat. Technically, it is the shuddering of the
tongue since it repeatedly “knocks” against the palate when pronouncing
this letter. This attribute is found in the last letter which was mentioned, the

ra". More discussion about this attribute is may be found in line 43.

16] The following attribute mentioned in this line is tafashshi, which is

found in the shin. Literally, it means to spread out. Technically, it is the
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spreading of the breath throughout the mouth when pronouncing this

letter.

17] The last attribute mentioned is istitalah, found in the dad. Literally, it
means to lengthen. Technically, it is the lengthening of the sound (in the
dad), from the beginning of its makhraj till the end of its makhraj i.e. from the
beginning of the side of the tongue (by the wisdom teeth or the back
molars) till its end (the pre-molars, by the makhraj of the lam).

The sifat “aridah (temporary attributes) are 11, contained in the following 2

lines:”
PR o . e PP P .
BT ) iS5 L) w1055 2558350 By

P
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These temporary attributes are discussed in the remaining sections of this

book.

28 R
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In this chapter the author outlines the ruling regarding the practical aspect
of tajwid, why the Qur’'an should be recited with tajwid and the condition of
one who does not recite the Qur'an with tajwid. He also defines tajwid, and
explains how one may become an expert and proficient reciter of the

Qur’'an.

TEXT: 27
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TRANSLATION

The application of tajwid is indeed necessary. Whomsoever does not rectify

(his recitation of) the Qur'an is a sinner.

VOCABULARY
i3 - it literally means to take, grab hold of, seize. Here it bears the
meaning of practicing upon ( :LI,SJ\).
+———incumbent, necessary.
¢;¥ —necessary.
= —to correct, rectify.

s :."7 1
('._3\ a simner.

EXPLANATION
In the first half of the line the author states that the application of tajwid is
lazim (necessary). What is meant by lazim here is fard “ayn: incumbent upon
every individual without exception. This is different to the ruling regarding
the study of tajwid theory, which is fard kifayah, as mentioned in line 5. Thus

every individual is obligated to recite the Qur'an with tajwid.
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In the second half of this line he says that one who does not rectify his
recitation (1,41 =), or according to some prints, one who does not recite

with tajwid (57,41 53523) is a sinner.

Every individual who makes lahn jaliyy (clear errors) or lahn khafiyy (hidden
errors) should not be considered a sinner. Instead it should be restricted to
what Ibn al-Jazari mentions in his Nashr, dividing the reciters of the Qur'an
into three:

1) The one who is able to recite correctly and does so.

2) The one who who strives to recite correctly but yet falters in his
recitation.

3) The one who is able to recite correctly yet does not due to his negligence.?

The third type is the sinner being alluded to in this line. Therefore, one who
makes lahn jaliyy or lahn khafiyy would be a sinner when he is aware that he
is making lahn jaliyy/lahn khafiyy and that he is making no effort in correcting

his recitation.

It is incumbent for a student to find a capable teacher to recite Qur'an to in
order to rectify and better his recitation. If one reads to oneself, he may not
identify his errors, and may recite incorrectly for years while being under the
impression that his reading is acceptable. Ibn al-Jazar1 further states that one
who is too proud or haughty to humble himself before a teacher is also

included as a sinner.

TEXT: 28

-

S5y Ly i, 138

8 Al-Nashr Vol. 1 pg. 210-211
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TRANSLATION
Because with tajwid the Lord has revealed the Qur'an, and in this manner

from Him it has reached us.

VOCABULARY
‘N —it refers to the Qur'an.
«——it refers to tajwid.
i_J\ —a deity, God, Lord.
/\Ij_"’f—send down, descend, reveal.
1i& 4 —in this manner.
i ,—from Him i.e. from Allah.
L) till us.
S_55—it has reached.

EXPLANATION
In this line the author substantiates his statement in the previous line that
to recite with tajwid is necessary by saying that Allah had revealed the
Qur'an to the Prophet # with tgjwid. He in turn taught it to the
Companions # with tajwid. They passed it on with tajwid to the next
generation until it has reached us in the very same manner that it was
revealed in i.e. with tajwid and with the preservation of each and every

letter and vowel sign.

In fact, students who have read to a qualified teacher who has sanctioned
that their recitation is in accordance with tajwid are later licensed by these
teachers. This license documents an oral transmission (sanad) which
relates that every individual in this chain had read the Qur'an to the
teacher before him while applying these rules of tajwid. This chain of

reciters ends at the Prophet .
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TEXT: 29

TRANSLATION
It (tajwid) is also the adornment of recitation, the beauty of presentation and

reading.

VOCABULARY
a3 —refers to tajwid.
L2 —also.
i1~ —decoration, adornment.

559l —recital.

:__4 5 —beauty, adornment, decoration.

331 — rendering of some sort, or presentation. When being used in the
Qur anic arena it refers to that rendition which a student reads to his
teacher, while his teacher rectifies his recitation.

55173 JI-reading, recital.

EXPLANATION
Tajwid truly enhances ones recital, and beautifies it, enticing the listener to

listen attentively to such a recitation.

TEXT: 30

3 8\

Leis Oy bl 22| 545(30
P . - PR AN
L@_uh:....z} 2""—"9‘}5&—6

3 8\

TRANSLATION
It (tajwid) is giving the letters their rights as regards every attribute and

their demands.
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VOCABULARY
a5 —refers to tajwid.
iU |- to give.
L_g_.;.;—its rights, due.

LN

s

-

g4 .5 —its merit, requirements, demands.

EXPLANATION
In this line and the first half of the next line, tajwid is defined: giving
every letter its rights (3~) and its demands (35:i%) regarding their
attributes. Scholars explain that what is meant by ;= are the permanent

attributes of the letters and what is meant by ;523 are the temporary

attributes.?

TEXT: 31

R P
S 355(31

C _«

rd
° S o @
. @ ot 7 o e e ‘/
alioS o ¢HJ°-°—U}
A - oL s -
- -

TRANSLATION

And returning every one (of the letters) to its origin, and an utterance in its

equivalent, is like it.

VOCABULARY
B ;—to return.
15 j_%— every (letter).
+ L >f—its origin i.e. its makhraj.
Lali— articulation, pronunciation, utterance.

L5 —its similitude, equivalent.

\o
\'

\

J—1is like, as.

4 1+, —its similitude, equivalent.

 Ahkam Qira ah al-Qur an pg. 17-18, Hidayah al-Qari Vol. 1 pg. 45
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EXPLANATION
Every letter must be read from its origin i.e. its makhraj. Considering the
above line and the first half of this line, the complete definition of tajwid
would be to recite every letter from its makhraj, with all its attributes, whether

these attributes are permanent or temporary.

In the second half of the line a precept is explained which is applicable to
every rule of fajwid: every pronunciation on its own should be exactly the
same when it appears with other pronunciations e.g. as one reads Z when it
appears alone, he should read it in the same manner when it appears with
other letters e.g. .25 The C in the latter should not be with tafkhim
(full/thick) because of the - following it. Similarly, as one reads the duration
of madd munfasil, madd muttasil or madd “arid in one place, he should apply the

same duration wherever else it appears.

In other words, consistency must be maintained in all identical
pronunciations, whether they are letters, or applications like madd, ikhfa', and

even vowel signs.

TEXT: 32

L 8oy 220 L .38
e - -

TRANSLATION
(Every letter) being complete, without burden, (but) with ease in

pronunciation and without haphazardness.

VOCABULARY
S — complete. It may be read with a fathah or a kasrah on the second mim.

& —without.
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‘};’ “ar . . . .

<l $—unnaturalness in manner, burden, strain, difficulty.
o 3

—LUl—ease, grace.
. L.

skdl—pronunciation.

;L.LJ— aberration, deviation, inaccurate manner, haphazard.

EXPLANATION
The beginner needs to focus on all his pronunciations when he reads. In this
manner, his recitation demands a lot of attentiveness from his side, and due

to this, at times, it sounds arduous and burdensome.

On the other hand, an adept and expert reciter of the Qur'an is one who
recites with total ease (Q_Li!\ = u_l:i!b) No strain, burden or difficulty is
visible on him when he recites, as though the Qur'an flows from his lips
(u:\_i: s ,__2 ). There are also no inacuracies or haphazardness in their

recitation (Cilsd SU).

In the next line the author informs us of how this superior level of recitation

may be achieved.

TEXT: 33

A_Lade_a‘ 4_,,4\_»)'}”

PR

TRANSLATION
And there is nothing between (applying) it (fajwid) and leaving it, except

the practice of a person with his jaws.

VOCABULARY

i — between it i.e no difference between applying it. The pronoun refers

to tajwid i.e. applying tajwid.
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« s 5—leaving, neglecting it.
:_..aL; B exercise, practice.
dJ_A\ —a man, person.

— - with.

+ & 5 his jaws.

EXPLANATION
Ibn al-Jazari emphasises that the only manner in achieving this level of
recitation is to continuously practice the recitation of the Qur'an i.e. the
student needs to continuously recite. This level of recitation is not achieved
after a week’s training, after a month’s training, or after a few months’s
training. It takes years and years of continuous training to be able to recite
in such a superior manner where no exertion and difficulty is perceivable

upon the reciter.

It may be likened to professional sports players or singers. A soccer player,
tennis player, cricket player, singer would spend 6 or more hours a day
practicing their profession. Should one who intends to make the Qur'an his
profession then not exert even more time than those who are prepared to

sacrifice their time for worldly activities and gain?

28 R
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In this chapter the author mentions certain common errors which reciters
should be cautious of - hence the naming of this chapter: uL@,...J\ 2% ;> 3 2,
the chapter mentioning some precautions. Others have named this chapter:
G357 JGest 2, the chapter in the application or execution of the letters i.e.
after discussing the makharij, the sifit and stating that tajwid is giving every
letter their rights as regards their makharij and sifat, he now mentions how to

employ this gained knowledge in recitation.

It was mentioned previously that the letters of ist7ila" are read with a full or
thick sound. This full/thick sound is referred to as tafkhim, which literally
means to make something fat or full. Technically, it is the thickness/fullness

which fills the mouth with the pronunciation of certain letters.

In contrast to this, tarqig literally means to make something thin.
Technically, it is the thinness (flatness) found in the mouth while

pronouncing some letters.

Usually reciters pay attention to pronouncing the full/thick letters with
tafkhim, but tend to neglect those letters which should be read with targig.
Therefore Ibn al-Jazari specifically emphasises that care should be taken to
read empty/flat letters with fargig as this tends to be deficient and
incomplete at times i.e. they still sound a little full/thick. He further alludes
to the reason why these letters are read with a little fullness at times:
because they are surrounded by letters of tafkhim which tend to affect the
letters of targig around them. These will be clearer in the examples that
follow. He also confines his discussion in this chapter to 5 letters: the alif,

hamzah, lam, mim and ba". This does not mean that targig should only be
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applied in these letters; it should be applied to all the letters which should
be read with targig. In other words, while these letters are given as
examples, the rule should be applied in general throughout the Qur'an to

all empty/flat letters.!

TEXT: 34
/. f’.>“ /l. % /, P ) /. “z 2)3;‘—;'3

TRANSLATION
Be sure to apply targig to the letters of istifal, and be extremely cautious

of applying tafkhim in the pronunciation of an alif.

VOCABULARY
', 335 — the word is originally 3i5. The nin at the end (&) is for emphasis.
It means to make something thin or flat. With the nin of emphasis it
means: be sure or be certain to make it flat/thin.
o1 s Siini — from the letters of istifal.
0535 — is originally j3i=. The niin at the end (o) is for emphasis. It
means to be careful, watch out, to be on one’s guard, be wary. With the
nin of emphasis it would be mean: be fully aware, be acutely wary,
extremely cautious.
v_.._?uu —to make something fat, full or thick.

L & - pronunciation, wording.

EXPLANATION
As it was mentioned that the letters of istila’ should be read with
tafkhim, in the same manner due attention should be given that the

letters of istifal are read with targig.

10 More examples of this are given by Ibn al-Jazar in al-Nashr Vol. 1 pg. 215.
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From the letters of istifal that are always read with tarqig, the alif, the ra
and the lam of 4 are excluded, since they are at times also read with

tafkhim. The rules regarding them are explained later.

In the second half of this line Ibn al-Jazarl mentions that care should be
taken that the alif is not read with tafkhim. The son of Ibn al-Jazari, Abu
Bakr, mentions that this statement of his father should not be taken in
general and should be restricted to the alif when it is preceded by an

empty/flat letter (it will never be read with tafkhim in this condition).!

TEXT: 35

O
.

- ° /f z ° £ -
U al 3020 e df 50 k5(35

—

i

TRANSLATION
(And apply targiq in) the hamzah of 2247, 5, 3, Ga 3y, and i Ui, Then (also
apply tarqig in) the 1am of « 1J, L_*_1. ..

VOCABULARY
~>3—may be read with a fathah or a kasrah on the zdy i.e. ;255 or ;i &3.
(’f\J — may be read with a fathah or a kasrah i.e. ;’N or (v, similar as with the

5~} before it.

EXPLANATION
If a hamzah appears at the beginning of a word then care should be taken
that it is read with targig e.g. l.di. Other examples presented by Ibn al-

Jazari in his Nashr are (ﬂ;ﬁ and v@i}iﬁ:. If the letter next to the hamzah is

close to it (in makhraj) e.g. Sa_»| and 3, i, oritis a letter read with tafkhim,

1 Hawashi al-Mufhimah pg. 183
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e.g. *_1i, then extra caution should be taken that it be read with tarqiq. The
tarqiq of the hamzah is not restricted to these words but should be applied
generally throughout the Qur'an. More examples are given by the author in

the Nashr. Of the former: L, 2isT, :;;T, and of the latter: (’.ﬁdi, SILT, ikl
and C‘L"I

Similarly, the lam should also be read with tarqig, especially if it has a kasrah
e.g. 4_1_5 or if it appears next to a letter which is close to it in makhraj e.g.
TEXT: 36

A YG e CallEd; (36

° °o_ °
. - P - s o K ° P |/
. .
TP RS e s el

TRANSLATION
(And the lam in) Cakizds, & 1635, _20 V5. (And apply targiq in) the mim of

iaizand 55 5.

VOCABULARY
‘;_:ihj —may be read with a fathah or a kasrah i.e. (;_;llj or C_;h}.
EXPLANATION
Care of its tarqiqg should especially be taken when the lam comes near
full-mouth letters e.g. JaiLl; & 5 and SJENY; (LA V5). Other
examples include: " j;;, %;JJU, iliﬁ-\}, and V_Q_Lfl.’.j;.

In the same manner targig should be maintained in the mim when it
comes near letters of tafkhim e.g. 2% and _5;5. Other examples are

w5 and @G etc.
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TEXT: 37
$d= i JPL S = 5 (37

G 5 8L Je b 55
TRANSLATION

(And apply tarqiq in) the ba" of &;—, JbU, — and $d—r And take care to

apply the shiddah and the jahr which is . . .

VOCABULARY
<L s—may be read with a fathah or a kasrah i.e. zL} or :L_3.

o2~ —strive, intent, endevour, take care, be careful.

EXPLANATION
The ba" should also be read with tarqig when it appears next to letters of
tafkhim e.g. ;. Ibn al-Jazari also gives jki, %, and Gla as examples in
his Nashr. It is clear that precaution is also needed when two tafkhim
letters appear next to the bi" e.g. ;,.’a.’,i\, ;2;3\, and &;:J‘ etc. Due care should
be taken of the tarqig in the ba" even if between it and the letter of tafkhim

there is an alif e.g. J L. Other examples include $C and L2NIs.

The targig in the ba" should also be maintained when it is followed by

weak letters e.g. ¢ and si. Other examples are «, G, £, (g5l

Due to the ba" being followed by a weak letter, it also tends to be read
with some weakness. Therefore in the end of this line and the next, the
author warns that the reciter be mindful of shiddah and jahr, which are two

strong attributes in the ba" and the jim.
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TEXT: 38
JRAATIR NS r-:;L‘ =5 Les (38
J_>r_4J‘ ‘9 :,._‘.'_._>-| 93_;3

. €\

TRANSLATION
In it (the ba") and in the jim as in 2=, J/J.fa.!\, 350 g,__’_>-|, C.L"’ and {_>ud|

EXPLANATION
If the shiddah and jahr in the ba" and jim are not secured, it would render
the pronunciation of these letters deficient since they are intrinsic

attributes of these letters. The author gives 3 examples of each in this

i w(wt) ’G;_sgg,w éoa\j (C?’)' and J/_?._AU (4_?;4;1\).

The same will apply to the remaining letters of galgalah i.e. shiddah and

jahr should be preserved in it or the letters will be deficient e.g. 0,353, X

S5 byl s, &40, T ete.

TEXT: 39
A AT R
md;)‘ol"‘w“}(Bg

\.....Z:T 55 uuj.ﬂd.su_ﬁaqb

TRANSLATION
And be sure to make clear the galgalah when it has a sukin, and if it is

during wagf then it should be even clearer.

VOCABULARY
-’ — the word is originally > . The nin at the end (o) is for emphasis.
It means to make clear, apparent. With the niin of emphasis it would

mean: be sure to make clear.
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S is — letters of galgalah.
b)—if, when.

L& s —if they have a sukiin.
P 5;3 —and if they are, if it is.
Cis )i —stop.

LT —more clear, clearer.

EXPLANATION
The author explains that galgalah should be made apparent in its letters
when they are sikin and found in the condition of wasl, while they will be
clearer when sakin and found in the condition of wagf.
From this it may be deduced that there are two levels in the galqalah:
1) A sakin letter of galgalah during wasl e.g. ojj_ii_g, Q}Lé, q;ﬁ, ;..L'u 3, L;fhn
This is referred to as qalgalah saghirah or qalqalah sughra, the minor galqalah.

2) A sakin letter of galgalah during wagf e.g. 51|, _LsJ, gy A, .
This is referred to as qalgalah kabirah or qalgalah kubra, the major galagalah.

The galqalah is stronger and more apparent in the second level.

Considering that a letter may also be mushaddad during wagf, others have
added another level to these two:

3) A sakin letter of galgalah which is mushaddad during wagf e.g. 335, 5>J,
= AT, This is referred to as galgalah akbar, the greater galgalah.

The galgalah in the third level is stronger than in the first two.

TEXT: 40
A1 sl asas sLs) (40

':o/ o . ..:oﬁf -
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-
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TRANSLATION
(And clarify) the hi' of jasias, & ksf, and 34, as well as the sin of

<o e e
('__.bé.lw.i, }_b_wi, andM.

EXPLANATION

The ha" should be read with tarqiq when it appears next to letters of
tafkhim e.g. jasca>, :Lja;j, and 5;14, and it should also be read clearly if it

Ve 8 o

appears with another k" e.g. ':= -5 3355, 2= 25, or letters which are

close to it in makhraj e.g. \le Fex %, 2C;S\ e éf-j, e c;.z; etc.

Similarly the sin should be read with targig when appearing with letters
of tafkhim e.g. il dshii (;hid), 5,28 (;aL), i, 155kis, LSl The sin

should also be read clearly i.e. not be affected by the letters near it e.g.

28 R
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The letter ra’ is one letter, but since it is found in many different
conditions, the author has named this chapter: the chapter on the ra’s,

using the plural i.e. <2131

TEXT: 41

w

S L5 13 215 5553 (47
AT IAORI A A K

TRANSLATION
And (read) the ra’ with tarqig when it has a kasrah. In the same manner,

(read it with tarqiq) if it has a sukiin and comes after a kasrah.

VOCABULARY
q_s ;—make thin i.e. recite empty, flat, thin.
&5 s—if it has a kasrah.
4135 —in the same manner.
;Kj\ —the kasrah.
&5 —denotes time or place i.e. whenever or wherever.

¢ %% —has a sukiin. The pronoun (w) refers to the ra".

EXPLANATION
In the first half of the line the ra" mutaharrikah is discussed. The author
says that the ra" which has a kasrah is read with targig. Thus, it would
include all the following examples:
e A permanent kasrah on the ra" which is at the beginning of a word

e.g. G,
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e A permanent kasrah on the ra’ which is at the middle of a word
e.g. iyl

e A permanent kasrah on the ra’ which is at the end of a word e.g.
S,

e A temporary kasrah e.g. 1,5, .40 ey

e A complete kasrah e.g. ngf'JL

¢ An incomplete kasrah e.g. 2.123\ i (if roum is made), & >% (when
imalah is made since a complete kasrah is not being read).

e The ra mushaddadah which has a kasrah e.g. igji, éjj o TG G sis
etc.

e The rd which has a tanwin and is maksiirah e.g. 3.

Therefore, it may be concluded that as long as the ra" has a kasrah, it will

be read with targig.

The implied opposite (&l Q)@;) would be that if the ri" does not
have a kasrah it will be read with tafkhim. Thus, if it has a fathah or a
dammah it will be read with tafkhim e.g. Z;, Gis, 535, 1%, 1,55, G,yias,

se72 B.ros

RITr SEs.

In the second half of the line the ra" sikinah is discussed. If the ra" has a
sukiin and is preceded by a kasrah then it will also be read with tarqig,
whether it is during wasl e.g. 0,63, +4J a2l or during waqf e.g. 515 3,

Butos

e iovy

When the author states J.f.ih i, “after the kasrah”, it is a general

z

statement which would include the ra" sikinah preceded by a kasrah
which is not immediately before it i.e. ra" sakinah is preceded by a sakin,
which is preceded by a kasrah e.g. ;b\ 3, =\, =s. This only takes
place during wagqf.
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Incorporated in the statement f&)\ 35, scolars have also included the ra’
during waqf which is preceded by a ya" sakinah, whether before the ya
sakinah there is a kasrah or a fathah? e.g. -5, S +ai, 325, .5 Y. Though
the ra" sakinah is not preceded by an actual kasrah, because the kasrah and
ya’ sakinah both have a flat sound in their pronunciation (Ji.:j), the result
will be the same when it appears before the ra" sakinah i.e. the ra" sakinah

will also be flat.

The implied opposite is that if the ra" sakinah is preceded by a fathah or a
dammah it will be read with tafkhim, whether during wasl! e.g. o)i,;;;,
0sax 5 or wagf e.g. 55K, #E31 It would also include examples of ra’
sakinah which is not immediately preceded by a fathah or a dammah e.g.

S, ﬂ; This only takes place during wagf.

o o s, . _ . . _

The statement <3 &_2%; when it has a sukiin, will include a sukiin
. . wro o 77 07 e iizene® T e 3,3 -
which is permanent e.g. i, (55 2306, +SE3AL, 0] 15, 4555, or a sukiin

. . 2 - 7 s G 0 2 . oz . 4
which is temporary e.g. 515, J&l5, 23, 8, S ¢, 0, L=

In the following line the author gives exceptions to this rule.

TEXT: 42

o -

Wosdl G55 15 5 56 1 ) (42
Yol &t §5 oK il

TRANSLATION
If it (the ra’ sakinah) is not before a letter of isti’la’, or the kasrah is not

permanent.

12 A ya® sakinah will never be preceded by a dammah!
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VOCABULARY
5551 o) —if it is not i.e. if the ra" is not.
Yoeil G35 —a letter of istila’ i.e. a letter from the combination s his st
ﬁ —or.

Sl ol —is not permanent i.e. it is temporary.

EXPLANATION
In the previous line the rule given was that if the ra" sakinah is preceded
by a kasrah it will be read with targig. In this line, two stipulations are

mentioned. They may be considered as exceptions to the rule.

The first is that the ra" sakinah should not be before a letter of isti’la" in
the same word. If it is, then it will be read with tafkhim instead of targiq
e.g. U3 (Al-An‘am, 7), 5551 (Toubah, 107), 555 (Naba®, 21), 5o 5 U
(Al—F/ajr, 14) and 353 (Toubah, 122). These are the only words in the

Quran in which this application takes place.

If the ra’ sakinah is before a letter of isti’la” which is at the beginning of
the next word i.e. the ra" sakinah and the letter of isti’la’ are in two
different words, then the ra" will be read with tarqgig. This is only found
in 3 places: &lii 331 (Nah, 1), 835 5528 Y5 (Lugman, 18) and S s 155 PvIE
(Ma-arij, 5).

The second stipulation to the rule is that the ra" sakinah should not be
preceded by a kasrah which is temporary, but one which is permanent.
The temporary kasrah may be in the same word as the ra" sakinah e.g.
|30 (Yasuf, 81), 1,551 (Al-Hajj, 77), 230! (Al-Fajr, 28) or in a different
word i.e. in the word before the ra" sakinah e.g. 1,5 (’/T (Al-Nir, 50), o]
;.i#;jy (Al-Talag, 4). Thus, in this case, even though ’;he ra" sakinah is
preceded by a kasrah, it will be read with tafkhim instead of targig due to
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the kasrah being temporary, whether in the same word as the ra" sakinah

or in a different word.

Though Ibn al-Jazari has mentioned these 2 stipulations, a third and very
important one could have been added to the above two: the kasrah and
the ra" sakinah must be in the same word. If the kasrah preceding the ra’
sakinah is in the word before it, then the ra" will be read with tafkhim
instead of targig. This kasrah may be permanent e.g. (Lis3l 5 (Al-Isra,
24), 05335 &5 (Al-Mu miniin, 99), 5255 s41 (Al-Niir, 55), or temporary e.g.
| G35 {T (Al-Nir, 50), s‘i"i‘ ol (Al-Talag, 4). In the case of the former, these

are the only 3 examples which are found in the Qur an.

TEXT: 43
s T TR P P
Mﬁiﬂgeﬁﬁm‘j(43
AES ) 1 S8 A

TRANSLATION
The difference (of opinion) in &3 is due to the the kasrah which is found,

and conceal the takrir when it (the ra") has a tashdid.

VOCABULARY
Sl Yty GYs i — the difference of opinion.
A%, —found.
_i_+i—conceal, hide.
17— ,_QJ —the attribute takrir (refer to line 26).

335 3y —if it is mushaddad i.e. if the ra" is mushaddad.

EXPLANATION
The word 3 comes in Sirah al-Shu"ara’, 63:
(63) el > 06 3 J8 6188 6 5300 By 001 3 2 J 556
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In this word the qurra’ have difference of opinion: some read it with
tafkhim, others read it with targig, while some allow it to be read with both
tafkhim and tarqig. Those who read it with tafkhim argue that the ra" sakinah
is followed by a letter of istila" in the same word, and those who read it
with targiq argue that the kasrah on the gaf weakens the tafkhim in it and
therefore the ra" should be read with targiq.”® These differences will take

place during wasl.

In the second half of the line the author states that takrir in the ra" should
be concealed when the i is mushaddad e.g. 53, 25 ', &5 J: This does
not mean that the fakrir in the ra" should be made apparent when the ri" is
not mushaddad, but that it should be concealed in all circumstances. The
reason why the ra’ mushaddad is particularly mentioned is that the takrir

tends to be clearer in the 74" in this condition due to the tashdid.

28 R

13 Via the tarigq of the Shatibiyyah, which is most commonly read in South Africa as

well as the rest of the world, both tafkhim and tarqiq are allowed in & 3.
66



TEXT: 44
oI — | o= (:)K_H r-’r_ﬁ/ = 55(44
:\_1_” j_:_/ﬁj ;—:& 31 é’.; :)_/9
TRANSLATION

And apply tafkhim in the lam from the name of Ll after a fathah or a

. @ 5 . .
dammah, as in 13| <.

VOCABULARY
;._>,_§ —read with tafkhim.
=S -as, like.

EXPLANATION

In most cases the lam is read with targig e.g. JG, CJ. The lam in the name of

Ul is read with tafkhim when it comes after a fathah or a dammah i.e. if it is

So- gﬂg

preceded by a fathah or a dammah e.g. 4! {:513, &l Cops, #lxle, o] \jjli, bl G,

“y s
Al 153,

The implied opposite is that if the lam of ﬁ_i_n comes after a kasrah then it

will be read with targig e.g. «J, &l ‘j, AL,

20 R
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TEXT: 45

-

Ladil; s 5 sy G325 (45

Lasdiy JU 3 Sy
TRANSLATION

And the letters of istila’, apply tafkhim (in them) and specify (those with)
itbaq as (the tafkhim in them is) stronger like in the examples JG and L3I,

VOCABULARY
Lassl;—and specify.
L;;_ﬁ —stronger.

EXPLANATION

As mentioned previously, all the letters of isti1a" (ks Lis o) will be read
with tafkhim due to the back portion of the tongue rising towards the palate.
However, the tafkhim in all the letters of istila” will not be the same, since
some of them also have itbaq in them, making the tafkhim in them stronger.
The tafkhim in the letters of itbag (-, 4,L,5) are stronger due to the centre
portion of the tongue also rising, causing a “tunnel” affect in the mouth. This
enhances the fafkhim in these letters. The g, & and & only have itstila" in

them, and no itbag, rendering them less full.

TEXT: 46
s S s s SULYI %5 (46

o:/oa,}ff /‘.o,’// Pyl
t’} r_gd.’ui_: g.ﬂ._l;-‘jm
e
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TRANSLATION
And clarify the ithag of & 5i and &k And in (,_J{:.Lu difference of opinion

has occured.

VOCABULARY
‘s —clarify, make clear.
cﬁ ;—take place, occur.

EXPLANATION

In this line two matters are discussed, both related to idgham. Idgham literally
means to assimilate or incorporate. Technically, it is the assimilation of one

letter into another in such a manner that it is read as one mushaddad letter.

Idgham is of various types. In this line Ibn al-Jazari discusses idgham tam and

idgham nagqis.

Idgham Tam is when the first letter is completely incorporated into the second

letter and nothing of it remains e.g. &3 b, 0l {s, G2 253, Jib ).

Idgham Nagis is when an attribute of the first letter remains behind after the
incorporation had taken place e.g. J,& 5, J5 b Els, ELz In the first two
examples the ghunnah remains after the assimilation, and in the latter two
examples, itbag stays behind. This is what Ibn al-Jazari alludes to when he
states: &by p s Eb 2T 5w SULY 5, and clarify the itbag in &k sf and &Lz,
The idgham of L into < takes place in 4 places:

1) Ete 5§ — Sirah al-Naml, 22

2) &kl — Sirah al-Ma'idah, 28

3) ‘:J;;; — Sirah Yisuf, 80

4) i_lo} — Suirah al-Zumar, 56

69



Note that when making idgham in the above words, no qalqalah is made on

the L.

The reason (sabab) for idgham in the above words is strong since the L and the
< are mutajanisayn. However, due to the L being such a strong letter, it is not
completely assimilated into the = as the itbag of the L remains. On the other
hand, since the « is weaker than the L, idgham of the  into the L is always

tam e.g. Wil LI63, oL B3R

In the second half of the line the author says that in (..;.Jou ((J\ of Siirah al-
Mursalat, 20, there is difference of opinion. The difference of opinion is as to
whether the idgham of the & into the ¢ is tam or nagis. If it is tam, the & is
completely assimilated into the , and if it is nagis then the istila" of the & will

remain after idgham takes place.

TEXT: 47
. . ’qﬁq 1- ° o (-
Ll = 9‘9@‘ d_\.ﬁ d‘a{"‘ﬁ(47

2 A e . 597~ 7 0 ~%
\__U..atauj_‘d_wlbc_q_u‘
-

TRANSLATION
And take care of the sukiin in Ulzs, E_i &, o sz 3lI, with Ul

VOCABULARY

-2 ~—strive, intent, endevour, take care, be careful.

EXPLANATION

As it is important to read the harakat correctly, in the same manner, the
sukiin should be read without the slightest hint of a harakah on it. If the

sukiin is jerked even slightly, it sounds like a harakah is being read, when the
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letter should actually be sakin. The most common reasons for this are one of
two things:

1) Due to the letters being close in makhraj — two letters which are close to
each other is difficult to read. This is similar to one who has his foot in a
particular spot, lifts it, and immediately has to place it back in the same
spot. In the same manner, one who pronounces a letter, moves his tongue
away from that makhraj, and thereafter he has to place his tongue in the
same spot again. This is clear in the examples in the text: Uiz and UL3. In
these two examples the makhraj of the lam and the niin are close to each
other. It is obviously not restricted to these examples. Other examples
offered by the author in al-Nashr are: ijjf?;, LZ.ii]a;, a5, v5“ UE, 1P Ji
Similarly, the ghayn and the gaf are close in (J 5 @f\?

2) Due to the letters being distant from each other — two letters distant from
each other is also difficult to read because after the tongue moves away
from one makhraj, it has to be placed in a makhraj which is remote to the
first. This is found in the examples of the text: i and < 531l In the
first example, the niin and the “ayn are distant from each other, and in the
latter, the ghayn and the dad. Other examples are of the ghayn include: =i,

eTo LS T L st TeT 7 Mf-
L":J‘PC)"I le.e, Ay g_.,&)Lﬁ, BU.M

TEXT: 48
Fa PPN %//
ik 3sd U Lals (48

S s, ° o0 -
s - z . . Y . 74

TRANSLATION

And clarify the infitdh in 13,35 and %, fearing that it might bear likeness

to 13,42 and _2z.

14 Al-Nashr Vol. 1 pg. 220-221
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VOCABULARY
_,ai> —it means to keep pure, keep clear or clarify.
Gy —fear.
+alz3l— it means resemblance, likeness, similarity.

- - with.

EXPLANATION
The reciter should distinguish the attribute infitdh in the 3 of 15,3 so that it
may not sound and resemble like the & of 15,52, The 5 and the L have the
same makhraj, as well as the attributes jahr and rikhwah, making them very
similar in pronounciation. What distinguishes them from each other is that
the former has istifal and infitih whereas the latter has istila" and itbaq. Thus,
if infitah and istifal is not maintained in the 3, it will be rendered with a little
‘thickness’ (tafkhim), making it sound like a L. In the same manner, if itbag
and istila" is not upheld in the 5, it will be rendered with some ‘flatness’

(tarqiq), making it sound like a 3.

Similarly, he should clarify the . of <= so that it does not resemble the -
of .2=¢. The . and the - have the same makhraj, as well as the attributes
hams and rikhwah, making them close in pronounciation. What distinguishes
them from each other is that the former has istifil and infitah whereas the
latter has istila" and itbdq. Therefore, if infitah and istifal is not maintained in
the ., it will be rendered with a little “thickness’ (tafkhim), making it sound
like a ,». In the same manner, if itbdg and isti'la" is not upheld in the ., it

will be rendered with some “flatness’ (targig), making it sound like a ..

These applications should not be restricted to these examples only, but the
attributes which render them to be “flat” should always be maintained,
especially when surrounded by “full” letters. Thus, the targig in the 3 should
be observed in :,,32 0 and G35 so that it does not resemble ., i), and iy
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In the same way, the targiq should be preserved in the . when surrounded

by “full” letters e.g. il 15,his, puais, Lol

TEXT: 49
Loy oL S du3 ¢155 (49

TRANSLATION
And observe the shiddah in the 4 and the =, as (found) in ‘._f<_§j_.¢, v_s)_;, and

< i/

VOCABULARY

¢l>—protect, take care, observe.

EXPLANATION
The 4 and the = are the only two letters which have shiddah, which is a strong
attribute, and hams, which is a weak attribute. In this line the author explains
that even though they have the weak attribute of hams in them, the strong
attribute of shiddah should be maintained, especially when they appear
together e. g (.:{J)_w, ﬁ;;, Lz =5 Other examples would include &,

Sg
-z ooz

20 R

15 Al-Nashr Vol. 1 pg. 218-219
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Idgham literally means to assimilate or to incorporate. Technically, it is the
assimilation of one letter into another in such a manner that it is read as one

mushaddad letter.

TEXT: 50

TRANSLATION

If the first of two mithlayn or mutajanisayn letters has a sukin, then make

idgham, like in 25 J_: and Y J~ And make clear (make ith-har)...

VOCABULARY
13T —the first of the two.
J=. —identical or equivalent.
w__> —homogeneous i.e. being of the same type or kind.
U_f_.ﬂ ol —if it has a sukiin.
‘i_g.“ﬁ —make idgham.

Z)_j—clarify, make clear.

EXPLANATION
The author first mentions the causes/reasons for idgham: mithlayn and
mutajanisayn. Mithlayn are two letters which agree in makhraj and sifat.

Mutajanisayn are two letters which agree in makhraj but not in sifat.
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The reason why the author does not discuss mutaqaribayn is because
amongst the qurra” there is much difference as to whether idgham is
made in it or not. This booklet of his aims to discuss those matters
which are more or less agreed upon, and not matters in which there
are differences. Thus, considering that in mutagaribayn there is much
dispute, it is not mentioned e.g. |;Lé 15, 3,_; 319, 3,8 s, (,.ik_‘éé SE, CZLJJ

e
.

When Ibn al-Jazar1 states: ;, o 53; when it has a sukiin, it is clear that he is
only discussing idgham saghir. Idgham kabir is not discussed in this work

because, generally, most of the qurra” do not make it.

~=31 is an imperative command, which indicates that it is compulsory make

idgham in these examples.

Looking at the two examples presented, Y J= and 25 J—: The former is
mithlayn; however, the latter is not mutajanisayn, but mutaqaribayn. The
obvious question is why has the author given an example of mutagaribayn

when he only mentions mithlayn and mutajanisayn?

Some answer by saying that Z; J_: is mutajanisayn according to Farra'.1
Others state that Ibn al-Jazari does not discuss mutagaribayn due to the many
differences in it, as mentioned previously. By giving an example of
mutaqaribayn, Ibn al-Jazari indicates that inspite of the many differences
found in mutaqaribayn, in some places (like this example) there is agreement

that idgham will be made.

At the end of the line the author mentions those words in which ith-har

should be made. Ith-hir literally means to make clear. Technically, it is to

16 Refer to line 9 for different views on the number of makharij.
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read every letter from its makhraj without any extra pull in the ghunnah. The

places of ith-har are mentioned in the next line.

TEXT: 51
%3 o5, 2% o L o_ .
r_u' J_b‘g V.i‘g ‘j_lbtnfﬁ L}/(51

5

o

- o ° w
-
rd
V_L"_’Bu ¢
.

:y}o//

|2
\\.I—’\D

TRANSLATION
. inpy g with (55 1,6, 3 I8, s, o §5= Y, and Z2G.

EXPLANATION
In this line those places in which idgham will not take place are mentioned.
They are restricted to the following:
1) If the first letter is a letter of madd e.g. o5 & 55 1,46. Though some may
deem the 2 waws or the 2 ya's as mithlaw;, they are not, according to the
given definition. Therefore, idgham will not take place.
2) In general idgham does not take place in the lam of the verb e.g. . < j_f,
(6, (s, 5J6 (V_E_:JG), ‘L% 6. Some may compare the lam of the verb to the
lam al-ta’rif, where idgham is made of the lam into the niin and the ta" e.g.
I3, A3,
C;) The first letter should not be a letter from the throat e.g. (S j_’i_: @_f Y,

o
s P -5 5° z 80 4 7 cefo S %
A, <aleaxl, ‘i.@;.oéa.}b, e ¢4l

20 R
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VA WA

Due to the dad and the tha" being very similar to each other, many make
mistakes in the pronunciation of these two letters, often substituting one for
the other. In this chapter Ibn al-Jazari mentions all those words in the Qur'an
which have a tha". The implied opposite (&2l ¢ se2) is that the remaining
words will be read with a dad. He mentions the words with a tha” because
they are less than the words which appear with a dad. They amount to 30

words which are mentioned by Ibn al-Jazari in 8 lines.

TEXT: 52
ey il 2l LA (52

-

3 g
“ /}/ . - ‘:%/
P W g I N R el

3y 7z

TRANSLATION
And distinguish the dad from the tha" through (the sifah) istitalah and (its)

makraj. And all the thi’s come (in the following lines):

EXPLANATION

The difference between the dad and the thi is explained in this line. They
differ only in their makhraj and the fact that the dad has istitalah. These

letters would be the same if not for these two distinguishing factors.

TEXT: 53
P AT EPRATITEE

EXPLANATION

(1) Qﬁa)\—it means to travel.
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It appears once in the Qur an, in Sirah al-Nahl:

@\y|wjvs.ﬂU\¢j:jM¢fLr ; 225058 \;;,drgyg@vsﬁd;gc}»mﬁ

(so)ggglu~j1um P AV

(2) J& —it means shade.
It appears 22 places in the Qur'an. The first place is in Sirah al-Bagarah:

(57) 53205 L0 1K 630 il o K B

The last place it comes is in Surah al-Mursalat:

(41) 0585 I & S0 )

3) ﬂi — it means midday.

It comes twice in the Qur'an, Surah al-Nir and Sirah al-Rim:

Bro

yjﬁmc)uywu\fuwrg.pri;nﬁl.,ga,m,rﬁuvﬁa .mr;v;LmJ\y,,\a.uuﬁ
b 9135 SAI 202 e V3 1K 2 1T s B L 3G 13 e gl e I O 1S

-

(58)V..§>(~J.94n|}ubwr.§lw\ _UKUMJ&M@

(18)&},@@3@)&)YU9\M\L}/M\U}

T

4) (.L.’d\ — it means great.
It appears 103 places in the Qur'an. The first place is in Sirah al-Bagarah:
(7)ol D150 (A3E5L0 )\ 05 1m0 1l o a0 2

The last place it comes in the Qur'an is in Sirah al-Mutaffifin:

(5) bt ¢ 5

(5) ki~ — it means to secure/protect.

It comes in 42 places in the Qur'an. The first place is in Siirah al-Bagarah:

(238)5,;,;@m,i,;;ui,;;itgwgq;w@;‘jﬁ;u
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The last place it comes is in Sirah al-Tariq:

()l Gl @ L5

(6) Lzl - to be awake.
It comes once in the Qur an, in Sirah al-Kahf:
EI7 e il ao il o5 Tt 185 O 55 8 132053 35 145 B 25
(18) 155 kis CHALTS 115 0de

(7) Lif - to grant respite.
It appears 20 times in the Qur an. The first is in Sirah al-Bagarah:

so. 5 G

(162);})#&‘9;;)\.&&\&;%‘9@&;03

The last place is in Siirah al-Hadid:

8-z

s e Teed Fe e irr o gne Sg. H 8 st 2 s 5o
ufasby\,wsursgb,\ﬁ@\ﬁrsgfwwfmu,ju\j;ﬂ\w.}uougui_suuﬂui_wﬁr),
(13) SI3RI o3 1o 5305 013 EPE DG 020 0

(8) rla_d\ — it means bones.

It comes in 15 places in the Qur'an. The first is in Sirah al-Baqarah:

ooy

(259) 38208 8 L and

RNl

o1 J6 40 58 G 8 8,280 8 85 L gl ) S

The last place is in Siurah al-Nazi“at:

(11) 5535 Lalas (513

(9) ,kll — it means back.
It comes in 16 places. The first place is in Sirah al-Baqarah:
> ) P _ e 2 RN [P I P T N o, N PR T4
¥ 8 a5 2135 0 S SESIN l Gl 1 G5 00 s U B30 s 1 0025 2300 (G
(101 5,404

The last place is in Sirah al-Inshirah:

(3) 834b La5T o4
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(10) il — it means utterance.
It comes in one place in the Qur an, Sirah Qaf:

(TS)MMJMJJY‘dfwk&LLc

TEXT: 54
BRI Bt B alB (54
‘ - /l. ° /I. :3‘ i’lo ?w i. )]3‘

EXPLANATION
(11) ,»& — it appears in 41 different places, bearing 6 different meanings:
i) clear/apparent — it appears in 13 places in the Qur'an e.g. in Sirah al-
An~am:

(120008 51 58 6 0554 2391 &5 2001 0 2165 Y1 56 15555

ii) superior — it appears in 8 places in the Qur'an e.g. in Surah al-Toubah:

(3368 2015 3 35 48 S et J5 S5 Fh oy s34 3,205 Jas s

\t.‘\

iii) overpower - it appears in 2 places, Sirah al-Toubah and Siirah al-Kahf:

S8 575,

R (v:;%‘ﬁ 25 5 p@‘fb NP PR V[ri"}i’f\%i—lf‘ﬁjéﬂd‘ﬁwg
(20) Tl T3] 1,2l 135 ol 3 28,500 5T 28 2 e 1 4l 8y )

iv) become known/to gain knowledge of something — it occurs in 3 places,

Siirah al-Nir, Stirah al-Tahrim and Siirah al-Jinn:
5t el T;&jﬁ;mﬂﬁu)\&sﬂ\m;‘;,wﬁyg

or o o - of g of g

ub};&bj.g_ugwmyuuwujw 225Y1d \yuwu\““”\;:ﬁ,&uuj\ﬁuj\

o N Gl 5 5T 3 ST e o

-

(31)3,2425(;Q;Joﬂ523\q\@&\‘;; 3m)wu%up;ﬁ;@>)udﬁvyu|

o7 1o

(26)\»|wy,g.b>uw;dvu

v) helping one another — it appears in 12 places e.g. in Sirah al-Bagarah:
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6)>31\(.s.a&;Jmdp|)>pumuj,&jumwmuﬂp\r@flg;&g’”;ig(‘;.i)i

(ss)u,u;apyumujuwuw\dmﬁ ’"w\r;gumo@\é

vi) Oath — it is mentioned in 3 places, Sirah al-Ahzab, and twice in Siirah

al-Mujadalah:

{’3; }%EE;WJ&.;L@‘.&L;Z\ZAMMJAM@W‘V&;‘}J‘J:'-;‘-‘J J"Ju‘—de’}“‘i"J:'-;L‘

v

(4) Jool st 525 G 0, a5 o 13 1805 4508
O3 T5555 30 1 1,58 50,40 815 205 S0 T ) il 2 6 gl e 1K Bl 0

S g8 o

(2))3&9#4})\
T dec B 1 A 8.3 : P T P R T U
et O AR 05 4 Gkl § SIS LI BT 45 5 185 5 AEJB 0 03,5 5 s s B alld 25
(3)

12) _L - one of the names of jahannam.

It comes twice in the Qur'an, Sirah al-Maarij and Siirah al-Layl:

(15) 536

(14)5%\)%5”@

13) 1135 — smokeless fire.
It appears in one place, Siirah al—Rahmdn:

Sof -

(35)d| >\3d~l>u ) L:{"’L"J‘“"J"

14) r.l:_% — to suppress anger.
It is mentioned in 6 places, the first being in Sirah Ali “Imran and the last

in Sarah al-Qalam:
(134) a1 E2 7005 01 52 Galals LRl Gl &
1. & il s tay Ee S 0 0T
(48) §h%a 335 303 o i1 (oG8 (35 855 (88 06

15) V.LL — oppression.
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It appears 288 times in the Qur'an. The first is in Surah al-Baqarah and the

last in Surah al-Insan:

(35)0\1&)‘UAL}£A MHM L»/"

i

(31)@4?;\.1;,&»\0&th@)£;¢@¢&>¢

16) Lis)i — harsh.
It appears in 13 places in the Qur'an, the first in Sirah Ali “Imran and the
last in Sirah al-Tahrim:
(159)@5315;_3\\.4.@\0;
(9) St 3 22 i3l gtle BB iy S sl 220G
17) r}&)\ — darkness.
It is stated 26 times in the Qur an, the first in Siirah al-Bagarah and the last
in Siirah al-Talaq:
(17)o},mvuubdﬁsﬂwym\wm,,uu;uﬂ;@

a5 it e 55 0 ) o e B 25 T 50 £ A 0 o LY,

e 1>u))w\w>|JéT.uﬁng;dgt;jt;‘m;Zgw}gﬁéﬁéx@u

18) i — nail, claw.

It appears one place in the Qur'an, in Sirah al-Anam:

uﬁl;t}itﬁuijjéiéj;lL;“\Jg;g;j;j,‘;?;I;@;rﬁ‘;;ﬁ‘bﬂjﬁééﬁa;bh&j‘&j
(146) & ol U3 ©gdc, 1RG5 25 Jas, LS

19) ,L5Y1 - to wait.
It is mentioned in 26 places in the Qur an, the first is in Siurah al-Bagarah
and the last in Sirah al-Qital:
(210)5 \ngmw,a\ﬂﬁ}&mwwwdwdm”’w\J\w,bJA
(18) 2his8s aeis 5 4 T b e s B st ey sk 8
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20) Ll — thirst.

It occurs thrice in the Qur'an, Sarah al-Toubah, Sturah Taha and Sirah al-
Niir:

V)3 35 1 0,05 Y3 usmmwyoj.uyjmw ///// vjwvjwwv

(120)039@‘;?‘@:&%&“‘0;@\*’&"2«2"?};
(119);&&3@@3&&@
cﬂm;fgu&au)ﬁnumg;gL,Ma&gww;\dwudwnw u\;;srz,pnﬁ,swmj
(39);;L:A;|

TEXT: 55
S bey L Gk UD bl (55

- . 593 o @ “ 1. - o
55 G325 Jo Jb frie
EXPLANATION

21) ,ibf - victorious.

It comes in one place in the Qur'an, in Sirah al-Fath:

T SO I O STt X £ AT S ISR S SR Y SR f i
(24) Ut 5055 [ 00 065 gl 18 73BT 0T i 1 B0y 1250 100015 2580 el S8 il 345
22) L - bears different meanings: thought, conviction, one of two

possibilities. It appears in 69 places e.g. Siirah al-Bagarah, Siivah al-Ahzab and
Surah al-Inshigaq:
(46)Z>,i>|)a.g| % “\3 (;;3,3» ’T;,.a:;fm

a//,

(14)))4050\&4_»;

23) ke —admonition, warning.
It occurs in 24 places in the Qur an, the first in Siirah al-Bagarah and the last
in Sirah al-Mujadalah:
(66) &l e 33 Gl 65 2 iy (VS Bdss
(3) 58 230 13 8 g 5
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ees s — Ibn al-Jazari excludes (.2e which comes in Siirah al-Hijr because
it is with a dad.
(91) G ST | shas 2,0

24) uua — remain.
It comes in 9 places. Ibn al-Jazarl mentions all 9 places in what follows:
i —ii) 132 B34 5 151 J& — 152 means the same in both siirahs:

(58)(...]5};3 |>M«4>h}bd,yur.a.x}|ﬂu}

(17)(.,Jasj$3 |3;M:i;>}y>\:;@;ugy \;}vﬁw}:ﬁ\ég
In the next line Ibn al-Jazari mentions another 6 places.

TEXT: 56
|9_1_bw B (’Jj‘;-; r__l_l:° ik Eb | /'3(56
J—hﬂ‘ ;,_\_19 J;b-l-lS

EXPLANATION
iii) &% — in Sarah Taha:
fdusuwqbémqgugp\;wp;w)ﬁyuwwww
(9 7)L¢.~Sptdwf

iv) A& — in Surah al-Wagi“ah:

838 o897 27 2

(65) b 52355 (Al Ll 264 15

V) 155 o555 — 1, which comes in Siirah al-Rim:

e, Ll ‘U-JJ

[P oF

(51) 83 20 0433 Ly I 123 5

Vi) e — like 1,1 which comes in Siral al-Hijr:

PR

(14)u);;.:u|,m;w\ymr@;ng
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vii) 1ad &

&1 — 1% which comes in Sirah al-Shuard’:
(4) Smsls G réj"" LB L

L le JELEY
viii) 1,15 1523 — Ji5 which comes in Siirah al-Shu“ara

(71)@L¢u‘}muu|5¢;|;u

In the next line the last word stemming from | is mentioned
TEXT: 57

2 o 0.0 _
e /t; et LI (57
b fery L 2255

EXPLANATION
ix) W — in Sirah Shira

-

<33>J,§M)L:;J.<J,L; /3‘3 ;5,@&5|;3ym&,!\u§~uu\
25) 15,122 — forbidden

It comes in S#rah Bani Isra’il

(20)1, 422 365 302 O s 35 elas fo eV 385 Y 38 1aS SIS

26) k=2 Jl — one who builds enclosures

It comes in Siirah al-Qamyr

(31)11"’“‘,‘("«'i/€5/ \;&;g:b_‘}f, B G
27) i 25

|

uncivil, impolite, coarseness, bluntness
Comes in Sirah Ali Tmran

//////

(159)u«15;::;_ng,,4,4»w\
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28) LI =5 —all words stemming from £ which means to look, see and so
forth. /
Most mention that it comes in 86 places, the first in Siirah al-Bagarah and the
last in Siirah al-Ghashiyah:
(50) 55 1205 533 BT el 201 K 8535
1 7)&&};;5;3&}!\3;@}}23@@

There are 3 words which are excluded and read with a dad. They are

explained in the next line.

TEXT: 58

‘4 ©\

(58

o, . 7 /2/0/‘9»/_
cJ_./ab HJ‘}P&}.%

< o i Nl 1. ot~
el 3, A5 A Y i

!

EXPLANATION
S ’\}\ — except in wayl i.e. that siirah which starts with wayl. There are only
2’ siirahs in the Qur'an which start with wayl, Sirah al-Mutaffifin and Siirah
al-Humazah. The author is referring to Sirah al-Mutaffifin:

(24) i35 rer 2 G 55

J» — referring to a siirah which starts with js. There are only two such
siirahs, Stirah al-Insan and Sirah al-Ghashiyah. In this instance the author

alludes to the former:

(1 1)T)j}i3 Z}.;:(;.;ngj r;.:j‘ il;;jiiis\ (’.;l;;;

V2 . .. . e . .
5720 Js15 — The first : .50 i.e. the one which comes in Siirah al-Qiyamah since

the second one is with a tha':

_o.¥ 88

(22)3 75605374
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These 3 words are exempted since they are not from %5 and are actually

read with a dad.

29) L — severe anger.
Comes in 11 places in the Qur an, the first in Sirah Ali “Tmran and the last in

Sirah al-Mulk:
(179) )52l ol ole 0 ) oKy 152 6 5301 e N1 100 1,50 1315 )5 T 6 23,55

£ s
|

g AN P A S N2 L R v
(8) 5 oL 855 AL 25 G il S 13 s 3208

352526 Y —not in Siirah al-Ra*d and Siirah Hid:
P 0250 % 08 T 2 NI S PR I A s 1oy o 3 GF L T
w}@‘rﬁ@‘@&ﬁjé?}‘dﬁ@ﬁnbf&‘ «/j&@‘ﬁf)ﬁ‘ibb)éou@\fﬂgﬁj
(44)

o e /'3/’/,/ L s oK P P o ste 3,
(8)2‘%:&géﬁ»&%})bf&}rb)&‘@bjé\J;(jei\.a;lxiim

o }.eli — the words that are exempted are restricted to these 2 places, Siirah

Hiid and Siirah al-Ra™d (ele 5 520).

In these two siirahs the above mentioned words are with a dad and not a

tha'.

TEXT: 59
ekl o adi Y adip(so

s . H ° “ .
g:s—‘ﬁl—"“ OIS el 2

EXPLANATION
30) i-a portion or share of something.
Comes in 7 places throughout the Qur'an, the first in Sirah Ali Imran and
the last in Siirah Fussilat:
e D A3 gl A RE WU 3 Sl E G, 20 T ) K0 G 80w sl U Y5
(176)
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(35) i b SV BGE G5 15775 i V) BEL 65

CLQLJ\ Lo 221 ¥ - excluding 25 which means to encourage and always
appears with (L;LJ! Je . This occurs thrice in the Qur'an, Sirah al-Haqqah,
Strah al—Md“ﬁn/ and Siirah al-Fajr:
(3)(34)W|¢@§}2Y;
(18)@%@&3,@\2&3

e Bl ud 45 — And in ;.5 the difference (of opinion) is sublime and
famous. This refers to Surah al-Takwir:

(24) gy 31 2 5A G5
From the 10 qurra’, Ibn Kathir, Abt "Amr, Kisa'1 and Ruways read it with a

tha® while Nafi®, Aba Ja“far, Ibn “Amir “Asim, Hamzah, Khalaf al-"Ashir
and Rouh will read it with a dad.

Both these readings, with a dad and with a tha’, are authentic in

transmission and text.

All the words besides those mentioned in this chapter are pronounced with

adad.

20 R
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[

P 5
<o ../bor.?.“ul:

-

After explaining the importance of reading the words with a dad and tha
clear and distinct from one another, in this section he emphasises that if
they appear together then extra care should be taken in reading them
clearly and correctly.

TEXT: 60

TRANSLATION
And if the two (letters i.e. the did and the thi’) meet then clarity (in them) is

/// o

necessary, like in 4% 53 and (ILL.H AR B35

EXPLANATION
If the dad and the tha" appear together then extra precaution should be taken
that they both are recited clearly e.g. 355 251 o, 4% [ ’é@l e ¢5:5- The
application should not be restricted to these the examples given by Ibn al-

Jazari but wherever they appear in the Qur'an.

Similarly, if the dad or tha" is followed by a ti" or a ta" then it should also be

read clearly as explained in the next line.

TEXT: 61
5 O/f- ° PRV I

r—«-aéﬁ‘ t.ng.«h&jcn:—h—»ﬁb(GT
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TRANSLATION
(In the same manner, clarity is necessary in) .55, with Eiz; as well as (.iu\

And (also) clarify the ha" (in) +4t> and gle.

EXPLANATION
In words like %o u;.?, LA (.:, 4.J| (.f) J.Lp\ G Y;, 6.’@2;3, (112323, CLid, S, Bg
bz s (..’;u\ etc., the dad and the tha' should be read clearly. At times reciters

tend to make idgham in these pronuncations.

Even though Ibn al-Jazari only gives examples with a ti* and ti’, it does not
mean that with other letters, one should be lax. Thus in (L3, .55, jL&, L2t
2sCs, and others, the dad should also be read clearly.

Similarly, if two weak letters come together, care should be taken that they
are both pronunced clearly e.g. «iAlx & 355, vele, wedl, ov 5% o35 45, among

others. The letters of madd and Ilin, as well as the ha’, are all weak letters. Care

must be taken that they do not become obscure in recitation.

28 R
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B ot AL i3 o 1 2

TEXT: 62
° - Fa) % O
=3 9‘9_’ R A J/_g_bb(62
%—é—;is ‘35\—.\2 t—z ‘51 rn—f‘

TRANSLATION
And clarify the ghunnah of the niin and the mim when they have a shaddah.

And be sure to conceal (make ikhfa’)...

VOCABULARY
J_g_elﬁ—make clear, clarify.

{——i=1—the niin is for emphasis. It means be sure to conceal or hide.

EXPLANATION

In this line, the reciter is told to clarify the ghunnah in the nin and mim

when they are mushaddad e.g. L5, 5, Sl (.S, ‘{i)é Y M S O.U,etf o oS

)

At the end of this line the author starts discussing the rules of mim sakinah:
ikhfa". It literally means to conceal. Technically, it is to read without a
tashdid, in a condition between ith-har and idgham, while clarifying the

ghunnah. When it will take place is discussed in the next line.

TEXT: 63
i iy S8 iy cdies
Y1 il e SR T o
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TRANSLATION
(And make ikhfa" of) the mim when it has a sukiin, while applying ghunnah,

when it meets the ba", according to the chosen view of the qurra’.

VOCABULARY
:5 i — by the ba" i.e. when it meets a ba".
2L§§i| = —according to the preferred opinion or view.

Y1 |l —the qurra".

EXPLANATION
From this line it is understood that if the mim sakinah is followed by a ba" then
according to the preferred opinion of the qurra’, ikhfa” will be made of the
mim sakinah while making the ghunnah clear e.g. « (ﬁ, AL a5, Geae o 3.
This is also referred to as ikhfa" shafawi (the labial ikh}fd‘ since the mim comes
from the lips). Al-Jamzirt alludes to it in the following line:

_ s e 2 o % . . e 2o Sgge -
5\;_2_1_/5 L,.SQ_A_‘:J\ 4o lsy gk_._“.k_._fiLn:-y| Jj‘ﬁu

TEXT: 64
S U s bl (64

SEE IG5 5 61 51503

TRANSLATION
And clarify it (the mim sikinah) by the remaining letters. Be careful at a waw

and a fa' that it (the mim) be hidden.

VOCABULARY
Lé5ebi—and clarify it i.e the mim sakinah.
i_c—by, when it meets.
2L —remaining.

o321 — the letters.
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5321 — beware, be careful.
<4 - by, at.
~&2 —to conceal, hide.

EXPLANATION
The next rule of mim sakinah discussed is ith-har, which will take place if the

mim sakinah is followed by the remaining letters.

The obvious question is that Ibn al-Jazari only mentions two rules for the
mim sakinah whereas al-Jamzuri mentions three:

SR R B T (WS ] s LeEs
It seems that the author has not discussed idgham of mim sakinah. However,

it can be extracted from the following verses:

g SS% o) w__” J a305
From this line it is understood that if mim sakinah is followed by another

mim then idgham is compulsory."”

LB LA bad 05 b AN g BT
From the above line, it is uncierstood that when making idgham of the mim
sakinah into another mim, the ghunnah will be made clear e.g. ' (5, {,_é_f oy
bl 5.

In this manner, Ibn al-Jazari has explained idgham of the mim sakinah, by

putting the applications of the above two lines together.

Al-Jamzuri explains idgham of mim sakinah as follows:

5 sl LLEY 225 S Leda, 223 oL

17 Refer to explanation of line 50.
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Therefore, when the author says: &’=3i SU e u;;gjaij, and make ith-har
of the mim when it meets the remaining letters, it would be those letters
excluding the ba" (of ikhfa") and the mim (of idgham), whether they appear in
one word or in two different words e.g. g\ (,L; This is also referred to as ith-
har shafawi (the labial ith-har) as alluded to by al-Jamziri in the following
line:

s % % Lo . .3 oF o o5 S TR [T
S s S Y ozl oLkl el

In the second half of the line Ibn al-Jazar1 says that care should be taken
that the mim sakinah is read clearly when followed by a waw or a fa" e.g. .»

&3, ¥ ske. The reason for this is explained by al-JamziirT when he states:

o 7 P A R P T oo -
S, SIS Ll a2 O sl g 5415

Due to the mim being so close to the fi' in makhraj, and sharing the same
makhraj with waw, the application of ith-har tends to be incomplete, thus
rendering the mim to be somewhat hidden, instead of clear. Extra care
should therefore be taken that ith-har be made properly when mim sakinah is
followed by a fa" or a waw. By l_gij_iﬁ he refers to the fi' and by sL55Y1; he

refers to the waw.
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The rules regarding the niin sakinah and the tanwin are the same since they
are only applied during wasl, during which they both have the same sound
€.8. 5 o o O, o, O and so forth.

TEXT: 65
<4 . ’.‘/ ° ‘:: S s .

ﬁ.laf ‘ﬁf" 9‘*-?'“ ;&3(65

Lad) S35 BN Sled

\o—
AN

TRANSLATION
The rules of tanwin and nin (sikinah) are found (in) ith-har, idgham, qalb

and ikhfa".

VOCABULARY
S —rule.
il —is found (3= ;).

EXPLANATION

The rules regarding the niin sakinah and tanwin are four: ith-har, idgham,
qalb or iglab, and ikhfa'. Al-Jamzuri says:

TEXT: 66

-

5305 gl G G35 (e
b e Y U
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TRANSLATION
So by the letters of the throat, make ith-har. And make idgham in the lam and

the ra’, without ghunnah, which is necessary.

VOCABULARY
é:l:J-\ —the throat.
b1 —apply ith-har i.e. read it clearly.
+=31—make idgham i.e. incorporate the two letters.

¢ —is originally ¢;J, meaning necessary.

EXPLANATION
The first rule discussed is ith-har. Its literal and technical meanings have
already been mentioned. Ith-har of niin sakinah and tanwin will take place if
they are followed by a letter of the throat. The letters of the throat are 6, and
have been mentioned in the chapter of makharij when Ibn al-Jazar1 says:
AU U NS IS SN EARA N
L RSLE R

Sulayman al-Jamztri mentions them as follows:

B ez

o c {5 4. 2T o B o g L 7
UL I Y S EEESE B R0

Thus, if one of these letters of the throat are found after the nin sakinah or
the tanwin then ith-har will be made i.e. it will be read clearly without any
extra prolongation in the ghunnah, whether they are in one word or two
different words e.g. 532%, L3k Le, BT wiss, 56 5 45, o o5 J&5, A TSN

Aoowip 2o

SLLe, e 1S5, DS, doe s oS5 Ly Opand, Spib i, BSANG, S s Ut pde 18

18 4% is the only example in which the niin sikinah is followed by a hamzah in the
same word, while &,.2:%25 and 32415 are the only examples where the niin sikinah

is followed by a ghayn and a kha" in one word.
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This is called ith-har halgi (the pharyngeal ith-har i.e. the ith-har of the throat)
since it takes place by the letters of the throat.

Thereafter, the second rule of niin sakinah and tanwin is discussed, idgham.
The idgham of the niin sakinah and the tanwin into the lam and the ra" will be
made without a ghunnah which is necessary or obligatory i.e. idgham

should be made without ghunnah e.g. o;3%Y 5505, ouald 38, 25 b, 5557

==

TEXT: 67

TRANSLATION
And be sure to make idgham with ghunnah in (the combination) .,

except when they appear in one word like in U5 and 1,55 ¢.

VOCABULARY
‘51— has the niin of emphasis attached i.e. be sure to make idgham.
\ﬁ—except.

i) —literally means with or in one word i.e. if it is found in one word.

EXPLANATION
In the letters found in ., the idgham of niin sikinah and tanwin will be
made with ghunnah as long as they are found in two different words e.g. f);

- 8 8 £

55555 w55 313305 by o ey 0t B8

However, if they are found in one word then idgham will not take place e.g.

L’ji&\, 3@?,19 3\;3;, :\}.g These are the only four examples of this in the Quran.

57,28

1 This word also appears in the Qur'an as L&, £, and G
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Therefore Ibn al-Jazari has been criticised by some commentators for the
given example I, 5, 2 as it does not come in the Qur'an. However, the
reason for giving an example like this is most likely due to maintaining the
poetic metre. Other prints of the Jazariyyah has |55, which alludes to the

» ° . N =
word 03 in the Quran.

The stipulation that they must not be in one word (isds_ ‘9\) mentioned by
the author will only apply to the nin sakinah and not the tanwin as the
tanwin is always found at the end of a word. Therefore idgham of the tanwin

into the letters ;,—. ,= will always be in two words.

Though the author mentions that idgham will not be made, he does not
mention what application should be made in its place. The gqurra" explain
that ith-har will be made in these words i.e. the nin sakinah will be read
clearly without any extra nasal pull in it. This is referred to as ith-har mutlag

(general ith-har) since it does not fall under ith-har shafawi not ith-har halgi.

Al-Jamzuri explains the rule of idgham as follows:

(AT P AP ST o £ .0 o ¢
c,._:.cs.x_ar_a.x.;g«u}.l_iﬁd c,_:|2_:_~ﬁ’éu>lgu\j
s oL L E2 . P 0w oy oow P f
L_;_}_F«)_i__:.’i_._x_:ﬁ_:_j l—QJJ—;’;—nmJ;‘)L—QM%k—&-;—S
s y o s 08 - PRSP 38
)’\_:;)\MV_?LA;V\SV_%JJ )’\_e;u._ligbl_i\:l’ﬂ

He divides idgham into 2 types, with ghunnah and without ghunnah. The
former taking place in the combination , i, and the latter into the lam and

ra .

TEXT: 68
S ik, L e SN (68

-

Z 2 - % 0
sl Gp bt 3G 30 kY

-
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TRANSLATION
And galb (takes place) by the ba’, with ghunnah. In the same manner (with
ghunnah) ikhfa" is observed by the remaining letters.

VOCABULARY
Z @i literally means to change. Also referred to as iglab.
\.L_;i — has been applied, adopted, adhered to, observed. It refers to Ll

-

before it.

EXPLANATION
The third rule of niin sakinah and tanwin is qalb or iglab, which literally
means to change. Technically, it is the changing of one letter into another
while making ikhfa® (concealing the letter) and applying ghunnah in it e.g.
r%-};; e u)_’.:f\ Here, the niin sakinah or tanwin is changed into a mim
sakinah, which when followed by a ba’, will result in ikhfa" shafawi taking
place. Thus, the pronunciation in qalb and ikhfa" shafawi is exactly the

same.

Qalb is completed with 3 applications:

1) The changing of the niin sakinah or tanwin into a mim

2) Making ikhfa

3) Applying ghunnah

These 3 applications are hinted at by al-Jamziri in the following line:

LAY i L L1 e ZAGYI oW

The fourth rule of niin sikinah and tanwin is ikhfa', which takes place by
the remaining letters i.e. all the letters besides the throat letters, o )i.if, and
o eg. ) ;.3, C:MS G, 22 s, (:i.ﬁ Al-Jamzuri has gathered all the letters of
ikhfa" in the following line:



This ikhfa™ takes place with ghunnah, and is also referred to as ikhfa™ haqiqi
(actual ikhfa"), since the concealing found in the niin sakinah and the tanwin

is more than in the mim sakinah.

Al-Jamzuri mentions this rule as follows:

O\_\auu S5 S &}_,z@’\ Sl B 3

28 R
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Madd literally means to pull, extend or lengthen. Technically, it is the

lengthening of sound in the letters of madd or in the letters of lin.

The letters of madd are three:

1) Alif

2) Waw Sakinah preceded by a dammah
3) Ya' Sakinah preceded by a kasrah

Al-Jamzuri refers to them as follows:

R e

. 2 Lo - e - TN Ry & ?
L@.:;y%_g%_njg;b;u)w Lamd 550 by~

The requirements for them to be letters of madd are 3:

1) Before the waw sakinah there must be a dammah

2) Before the ya" sakinah there must be a kasrah

3) Before the alif there must be a fathah. A fathah before an alif is necessary i.e.
an alif will always be preceded by a fathah.

Al-Jamziiri mentions these requirements as follows:

P CE U N P S N RS S
r)_;'l_itd_“‘}_?ﬁé:ﬁj.bj_a; HQ‘F‘&JQ‘&MU

The letters of lin are two:
1) Waw sakinah preceded by a fathah
2) Ya' sakinah preceded by a fathah

The requirements for them to be letters of lin are 2:
1) The waw and the yia" must be sakin

2) They must be preceded by a fathah
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Al-Jamziir1 alludes to this in the following;:

P CLasoo A st
LT 8 L8 2eag) LS 5155 W e 515

Qasr literally means to shorten. Technically, it is affirming the letter of madd
or the letter of [in without any extra pull in it i.e. without this pull the letter of

madd cannot be read.

TEXT: 69

-

~ 2
o5 8 PR IR v o -
o= %—?‘JJ Q\I L5 (69
///19 ° “- - i . P
L ey )y L)

TRANSLATION
And madd comes as lazim, wajib and ja iz, while it (madd) and gasr is affirmed

in it (in ja'iz).

VOCABULARY
—31—come, appear.
3—=3—and it, referring to madd.

U5 —affirm, establish. It is dual, referring to madd and qasr.

EXPLANATION
The author refers to the various madds considering their rulings. The rulings
regarding the madd are 3:
1) Lazim — that which is necessary
2) Wijib — that which is compulsory
3) Ja'iz — that which is permitted

He elaborates further and states that in ji ‘iz, madd and gasr are allowed.
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Al-Jamziiri refers to these rulings in the following:

PR ?5

AU PG Y 505 N0 Pt A
In the following 3 lines he elaborates upon the above mentioned madds.

TEXT: 70

etk S

3 P
A dplall s Gsia

’53&4(70

4]

TRANSLATION
So, (madd is) lazim if there comes after a letter of madd, a sakin (which
remains) during both conditions. It will be lengthened (to the duration) of
til.

VOCABULARY
°u;—when, if.
;SLs—a letter with a sukiin.

=& —two conditions i.e. waqf and wasgl.

EXPLANATION

Madd lazim is that madd in which the sukiin on the letter remains during

wagf and wasl (~J= %, sLa) i.e. the sukiin is permanent.

It is called lazim due to its cause (sabab) being lizim (permanent) since it

remains during waqf and wasl.

Thus, if the sukiin only comes about due to waqf e.g. buid, 0,40, oGik,

then it is temporary and not included in this discussion.
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This will include 4 different types of madd:

1) Madd Lazim Kilmi Muthagqal e.g. &4, SG, di}ibu\ 21 (in the
readings of Abti "Amr and Abu Jafar).

2) Madd Lazim Kilmi Mukhaffaf e.g. oY1, 5&5 sG55 (in the reading of Nafi”),
o 2547 (in the narration of Warsh), ;.5 &31, (in the reading of Abt “Amr).
3) Madd Lazim Harfi Muthaqqal e.g. ., b,

4) Madd Lazim Harfi Mukhaffaf e.g. 5, &, G-

Kilmi infers that the madd takes place in a kalimah (word), while harfi
indicates that it takes place in a harf (letter) - more specifically the hurif
mugqatta-at. It will be muthaqqal if idgham takes place, which is usually
indicated by a tashdid, and mukhaffaf if no idgham takes place. Al-Jamzuri
explains them in the following:

: Rj_s_o_uq_x_,j A ;,_Fupvft_;_u
S I A s L s
NS N TR C__;_btoj_i.ﬁmou
(KU L AT Ny dﬁ;—*‘ wW = 5
Lo Hmu\_;u_;_u Laest &) Jas Lt

Thereafter Ibn al-Jazari states that the length of madd lazim is til, which is
6 harakat.0

Al-Jamzur refers to madd lazim as follows:

Ty 22 e A% ° - 2% 0
yj_la.k_a.\_r.gl_w}}y\—aﬂj P

2 It should be remembered that in the “ayn of Sirah Maryam ( jax—¢5) and Siirah al-

Shiird (@&-.:v.-(,;), tawassut will also be allowed. Al-Jamzuri says:

w 7F F 1 oo 4 or
e dollls (e 53 (e
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TEXT: 71
s J5 s U G155 O

= @

3 v s

2

\ps
b\
L_ o

- s 0
<a" :?Q

\
e
\e—

TRANSLATION
(And madd is) wajib if it (the letter of madd) comes before a hamzah, joined;

both of them brought together in one word.

VOCABULARY
Y22 —joined, connected, together.
f);—if, when.
s> — combined, gathered, collected, brought together. It is dual,

referring to the letter of madd and the hamzah.

EXPLANATION
Madd is wajib (compulsory) if the hamzah and the letter of madd are found in
one word e.g. (5, e :3%. The author hints towards this when he says:
S_z2. In spite of the qurra® having difference of opinion regarding the
length of madd muttasil, all agree that madd will be made in it and none of
them allows gasr. Ibn al-Jazart states: “I searched for the (allowance of) gasr
in muttasil and did not find it in any of the authentic girdat, nor the
anomalous (shadhdh) gira‘at, but found texts stating that madd must be made

in it.”?! Therefore this madd is considered wajib.

The statement by of the author: 5—‘;‘1“§’i [P :':l, if the letter of madd and
the hamzah are both found in one word, seems to be redundant, since it is
already explained by the word S_.*%. However, what is meant by this
statement is that the letter of madd and hamzah should truly be in in one

word because, at times, they appear to be in one word in the Qur'an, but in

2t Al-Nashr Vol.1 pg. 315
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reality, they are in two different words according to the Arabic language

0% Y

e.g. g'gg.z‘a, (.:.;U‘a, L}?EL;, éﬂ.«:, =0,
It is called madd muttasil because the letter of madd and the hamzah are in

one word (Jé.i).The length of madd muttasil via the practice of Imam Shatibi

is 4 or 5 harakat .22

TEXT: 72

Naiid 53] sl 55 (72

Wit Uiy G801 552 5
TRANSLATION
(And madd is) permissable, if (the letter of madd) comes separated (from the

hamzah), or the sukiin is temporary due to waqf, generally.

VOCABULARY
Sz i —separated.
31— comes.
5,52 555 —the sukiin is temporary.
Uis; — due to wagf, because of wagf.

Ssis —in general.

EXPLANATION
Madd Ja'iz or the permitted madd is discussed in this verse. As madd is

permitted here, gasr is also allowed i.e. the length may also be shortened.?

2 Though the reciter has a choice of 4 or 5 harakat, he should remember that if he
pulls 4 harakat, then this duration should be maintained in all the madd muttasils. In
the same manner, if he pulls 5 harakat, he should maintain 5 harakait in all the madd
mattasils. This is based on the precept discussed previously by Ibn al-Jazari in line 31:
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The first type of madd ja'iz explained is when the letter of madd and the
hamzah comes separated, in two different words: the letter of madd at the
end of one word, and the hamzah at the start of the next word e.g. J ,}i )
(._’i_;ﬁ/i, (._’i_,ij | )2 The practice of Imam Shatibi was to pull the duration of this
madd the same as madd muttasil i.e. if he lengthened muttasil to 4 harakat, he
would pull munfasil also 4 harakat, and if he pulled muttasil 5 harakat, he
would pull munfasil also 5 harakat.?* Since this is a permitted madd (madd
ja'iz), qasr will also be allowed in it i.e. it may also be pulled 2 harakat. Qasr

in madd munfasil is only allowed via the Tayyibah.?

It is called madd munfasil because the letter of madd and the hamzah are

separated ( J.223) in two different words.
The second type of madd ja‘iz explained is if the letter of madd is followed
by a temporary sukiin which generally comes about due to wagf e.g. o215,

i, ob.&f The qurra” allows gasr, tawassut and til in this madd.

This is called madd “arid because the sukiin is “arid (temporary).

28 R

2 Jbn al-Jazarl discusses madd munfasil and madd “arid under ja'iz, and does not make
mention of madd badl as done by Jamzuri in his Tuhfah.

24 See Fath al-Wasid fi Sharh al-Qasid by al-Sakhaw1 for Imam Shatibi’s practice on
madd muttasil and munfasil: Vol. 1 pg. 178.

2 Whatever duration the reciter pulls this madd, consistency must be kept, based on
the precept discussed in line 37.
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s N15 B B i 2

*Ali % explains that L35 in the verse S35 5754 L}J) 5 (And recite the Quran
with tartil) means o 53| 23},,2 5 Gyl lj_i, Excellence in (the recitation of) the
letters and (having) knowledge of waqf. Thusfar, the author has discussed the
tirst part ie. & jj;J\ " j.4, and from here on discusses the second part, % ,u
5551 For one to be able to recite with tartil he therefore needs to not only
have knowledge of the correct pronunciation of the letters from their makharij
with their attributes, but also needs to have knowledge of wagf. Because of
“Ali’s 4 explanation of this verse, Ibn al-Jazari deems the study of wagqf

compulsory upon the reciter.

The terms waqf, qat™ and sakt were used synonymously by the early
scholars. However, later scholars differentiated between them, giving each

of them distinct definitions:

Definition of gat’|

It literally means to cut. Technically, it is to stop one’s recitation without the

intention of continuing.

Qat”is only allowed at the end of a verse.

‘Definition of waqﬂ

Literally it means to stop. Technically, it is to stop on a complete word, long

enough to renew one’s breath, with the intention of continuing recitation.

From this definition it is understood that wagf cannot be made in the
middle of a word e.g. the i of 1:21i or the & of 235 4(). This definition also
infers that if one stops for a longer time that is usually needed to renew

one’s breath then it is also not wagf e.g. one stops for 5 or 10 minutes
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between his stops. Similarly, if one stops without intention of continuing

then it is not considered as wagqf, but will actually be gat™.

Definition of sakt

Literally it means silence. Technically, it is the pausing of one’s recitation
without renewing the breath i.e. a break in the sound without a break in the

breath.

Definition of ibtida®

Literally it means to start or begin. Technically, it is the start of one’s
recitation, whether it is after wagf or after gat™. If it is after gat”, then the

rules of isti"adhah and basmalah will apply.

TEXT: 73
Sarmdd By st 573

. 25 % W% o _ o CEEN'<

TRANSLATION
And after your (study and application of) tajwid to the letters, it is

necessary (to have) the knowledge of wagfs . . . and starting.

VOCABULARY
34_32_;_;? — your tajwid i.e. your excellent pronunciation of the letters,
from their makhraj together with its attributes.
N —itis necessary, unavoidable.
i, -5 —knowledge.

U S [ plural of 3.

109



EXPLANATION
After completing the study of o, 4 s%, which entails the study of the
makharij and the sifat - lazimah and “aridah - the author embarks on
explaining o 31 & =, the knowledge of waqf. Having skill regarding wagf
is important because if the reciter does not possess this ability, a stop in
an incorrect place may distort the meaning, and at times even bear a

meaning contrary to what Allah intends.

In the same manner that knowing where to stop and how to stop is
important, it is also necessary that the reciter knows where to start from.
If he starts in an incorrect place it may distort the meaning as well.

Similarly, he also needs to have knowledge of how to start.

In this section the author concentrates on the place of stopping i.e. where
to stop. In the chapter of the temporary hamzah (J>3)1 35 2U), and
making wagf while considering the last letter (V‘/&j‘ 150 e Gl 2U), he

discusses how waqf and ibtida" should be made.

In line 7 the author mentions that the reciter should become an expert in
3 things:
1) Tajwid
2) Wagfs

3) Rasm — how the mushaf was written by “Uthman «
In this chapter he discusses waqf and in the following two chapters, the

cut and joined compounds (J 5 315 @L}L;j 2L), and the ta's (<& LU),

he expounds upon rasm.
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TEXT: 74

53 ;_.._aj (5 Y15 (74

TRANSLATION
... And it (wagqfs) is then divided into three: tam, kafi and hasan.

VOCABULARY
sl=3Yl — literally means the start. It is linked to the previous line i.e. to

have knowledge of starting.

°

_~;—refers to U 3l before it.

V_w_u —is divided.

03] —then.

EXPLANATION
Wagf is divided into 3 types:
1) Tam — complete stop
2) Kafi — a sufficient stop
3) Hasan — a sound/good stop

In the following lines, the author defines these wagfs.

TEXT: 75
s p I B L5 U A5 05

z R 3 -
|

w
- | e

- 0 Z o _

&5.3._:_3&—5;_&»;,\5}

TRANSLATION
These (aforementioned wagfs) are complete (in meaning). Then if no
connection is found (to what is before it), or it is linked in meaning, then
start (recitation from what follows).
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VOCABULARY

JA s—refers to tam, kafi and hasan in the line before.

~— U —when they (tam, kafi and hasan) are complete i.e. the meaning is sound

and not distorted.

oL —then if, so if.

454 oI—not found.

d_j_,u —a link, connection.

Sl—or.

0 —the pronoun in it refers to S_L.? before it.

—>—1in meaning i.e. it is linked in meaning.

4256 — then start with what follows — & 53U 234 ” ERCHES
EXPLANATION

What follows the place of waqf is either linked to what is before it or not. If

it is linked, then it will be linked in meaning (_:x:) or grammar (15).
In this line two of the three previously mentioned wagfs are explained.

If what follows the place of waqf has no link to what is before it, then this
is waqf tam e.g. X5 3C] # 2 o7 G, bl e % LA Y5, L u\ # 0L 1
BRI AR R P Rt PAHPRARY s E Ew u\ In all these examples, what
follows the place of wagf has no link to what is before it, in meaning or
grammar i.e. it is not linked to what is before it in meaning, nor grammar.

This is what the author intends when he states: 15 45 ,° (._f oL - then if

no connection/link is found.

If what follows the place of wagf is linked to what is before it in meaning
% iq i 5 U- o SR 0 1. - Tt osto @

(=5), then this is wagf kafi e.g. ...552V05 % A5 &e J35T G5, # 5 i wRl55 G5

///~é‘ /"2 wg o z CPe - » "',.‘/'/

de sl Sesls w ooh oo G, | Osedies B3 % 1551 5pdl5. In these examples,

what follows the place of wagf is linked to what is before it in meaning
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only, and not in grammar. The author intends this when he states:

s 08 31 - or it is linked in meaning.

At the end of this line the ruling regarding these two waqfs are given - it is
allowed to continue recitation with what follows without going back and

-8 870

repeating. This is what the author intends when he states: 3 ;304 3355 & ¢426;

start recitation with what follows immediately i.e. there is no need to

repeat from what is before the place of wagf.

In the beginning of the next line he gives the names of these two waqfs just

explained.

TEXT: 76

TRANSLATION
Then (the first waqf is) tam, followed by (the second which is) kafi. And if
the link is in grammar, then prevent (starting recitation from what

follows), except at the verse-ends, then allow it — thus (this is wagqf) hasan.

VOCABULARY
(iLfJ\ — literally means complete i.e. complete in the sense that it is not
linked in meaning or in grammar.
g_gt_/ij\ —literally means sufficient.
Lk & — in this context it means that if it is linked in lafth, grammar — 58 5;3
=56 — the word is @), with niin al-toukid attached to it. It means then stop
or prevent i.e. prevent starting recitation from what follows — .= e

5 S50 L LAY
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‘>H —except.

Jes3;—it is the plural of _.i% which means head.

Sj\ﬂ —it is the plural of &7 which means verse here.

SV 355 —refers to the verse-ends.

3= — permit, allow i.e. allow starting recitation with what follows — 33+
Al NPAERt )

-5l - literally means good or sound i.e. this stop is good or sound in

that the meaning is not distorted.

EXPLANATION
If what follows the place of wagqf is linked to what is before it in grammar

(&i]) and the meaning that is given is sound, then this is wagqf hasan e.g.

# o Lol e A e GGl D5 b L], Lopaiadl 2w ol SO,

5 -0~ 1

ﬁﬁg” G5 sl 0 285,

In all these examples, what follows the place of wagf is linked to what is
before it in grammar. This is what the author explains when he says:

Us &5, the link is in grammar.

It should be held in mind that if they are linked in grammar, they will

automatically be linked in meaning.

The ruling regarding wagqf hasan is that the reciter needs to repeat from
before the place of waqf and will not be allowed to continue recitation
from what follows. This is what Ibn al-Jazarl means when he states: :,=G.
However, if waqf hasan is at the end of a verse, then it will be allowed to
continue recitation from what follows. The author explains this in his
statement: = L;SH Sess ’§|, except at the verse-ends, then it is permitted

i.e. permitted to continue recitation from what follows (the next verse).
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TEXT: 77
5 (.,__._._a” 1}‘ (,_’:u S 25077
}/li:|/°’f3‘ﬁ/l 5, a2, :j—}f

TRANSLATION
(And that passage) which is not complete, is qabith. Waqf will be made
upon it, if forced to do so, and ibtida® will be made from before it (the wagqf

qabih).

VOCABULARY:
’——¢ —not, except.
~— Ls—not complete.
g—_h/hg —disliked, undesirable.
‘J—for it. It refers to 7z before it.
i 5,3~ waqf will be made.
15% 4% —forced.

13 = —ibtida" (start) will be made.

‘15 —before it.

EXPLANATION
In the previous wagqf; tam, kafi and hasan, the meanings were sound. In this
line the author explains that wagf is made in such a place where a
complete meaning is not understood, or it distorts the meaning of the
Qur'an. This is known as waqf qabih e.g. iy, #1150 Caal, oI5 Gt G
eV 65 315, dniiad Aty s W 2 Dida O i Y 0 s ¥ 9l Oy,
5 g e 1 L, 55 5 1KY 5T

In these examples, the meaning is either not understood, or is distorted. It
is linked to what is before it in meaning and in grammar, the same as waqf

hasan. The difference is that the meaning expressed is not good. Therefore
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Ibn al-Jazari says that this type of waqf is only done if one is forced to do
so due to lack of breath, sneezing, forgetting what comes next and so on.
This is what he alludes to when he states: 175h 4 %. Thus, waqf qabih is only

done when it is waqf idtirari i.e. a forced stop.

From this it is understood that wagqf tam, kafi, and hasan are wagqf ikhtiyari -

the voluntary stop i.e. the reciter chooses where he wants to stop.

The wagqfs as explained by Ibn al-Jazari are as follows:

Waqf
v v
Ikhtiyari Idtirari
1 I
v v v v
Tam Kafi Hasan Qabih

In this line the ruling for wagqf qabih is also given - to repeat from before
the place of wagqf. It is not allowed that the reciter continues from what
follows during wagqf qabih. This is what the author means when he states:

151025, ibtida® will be made from what is before it.

Unlike waqf which may be ikhtiyari and idtirari, ibtida" is only ikhtiyari i.e.
the reciter always has the option of choosing where to start from.
Therefore, when starting, the reciter should choose an appropriate place
to start from. In the same manner that wagf is divided into 4 - tam, kafi,
hasan and qabih - scholars have also divided ibtida" into 4:

1) Tam — ibtida" is tam after waqf tam

2) Kafi — ibtida” is kafi after waqf kafi

3) Hasan

4) Qabih
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In the last two, the waqf may be hasan and ibtidi" from what follows gabih
e.g. ab 1585 O — 25C)5 — 0,230 &3 57 or waqf may be gabik and ibtida® from

what follows hasan e.g. 4425 G136 0] — S 3a8 55 - (803N G55 .

TEXT: 78
° ~ .:/ o “’e’io . P
g,,_/% by s ;l,d‘ éu*gj(78

ML L IR ENp

TRANSLATION
And there is not in the Qur 'an any wagf which is compulsory, or unlawful,

except that which has a reason.

VOCABULARY

#;>—unlawful.

C__.—cause, reason.

EXPLANATION
In this line the author explains that there is no wagf in the Qur'an that is
compulsory according to shari ah — that is, if it is not made, the reciter will
be considered a sinner. Similarly, there is no wagf in the Qur'an which is

unlawful by shari ah, which if made, an individual will be a sinner.

However, certain reasons may result in that wagf being unlawful — such as
one who understands the meaning of what he is reading and purposely, or
in jest, stops on a place to distort the meaning e.g. 4 e B3, &3S gl and so

on.

Thus when teachers tell their students to stop at a particular place, or go

through, it means that it is better or good to stop or continue at that
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particular place according to their understanding, and not necessarily that

it is compulsory or unlawful for the student to stop or continue.

28 R
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o 5 0 _
J 30 5oy g st S

TEXT: 79
f o _ - }:/ °., o (-
& oz . P ./o} . ’

TRANSLATION

And know the cut and the joined (compounds), as well as the ta" as it appears

in the canonical masahif.

VOCABULARY

S ,+15 - and know.

&;Li;_ﬁ - It refers to a cut compound i.e. those compounds which are written
as separated e.g. ¥ 3 Vil e
J3b3di - It refers to joined compounds i.e. those compounds which are
written together e.g. S5 Y. s
Gy - Refers to a = which appears on a singular noun being indicative of
something which is feminine. The ti" under discussion is at times written as a
“round/closed ta"” () and at times as a “flat/open ta"” (<) e.g. =5, cisj,
VU‘}I‘ iszs — Refers to the various masahif scripted by “Uthman and dispatched
’;0 the Islamic lands.

s - in that which.

£

Sl—come, appear.

EXPLANATION
This chapter is brought after the chapter of waqf because of its close
relationship with wagqf. If waqf is being made on magqti~, mousil or the round

(3) or flat ta" (=), the reciter needs to have knowledge of how it is written to
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be able to stop correctly. Generally wagf is not made upon these words but is
allowed if waqf idtirari or waqf ikhtibari is being made

In the following lines the author explains 25 words in the Qur an which are
written as either magqtii™ or mousiil

TEXT: 80
Y olads i ikidt(so
Vi g Vilsads
TRANSLATION
So cut ¥ 3fin ten words

VOCABULARY

CL—*G - so cut.

wlidS ,ie-ten words
EXPLANATION

1- Y3

The compound V¥ of is cut in 10 places. Two are mentioned in the rest of this
verse:

1) s - Toubah, 118

Ym\ww@‘ydnﬂ; il \M&wh&)w‘;l@uﬁ)'}“

rele B g oA i 25
e o

(118) o AT S 01 0] 1550 gl DB )
2)Y14)Y; - H

Hid, 14
(19) 5,2k 4T 16 2N D)y 350 ey J5T T 2006 250 i
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TEXT: 81
V3 o6 ul 1,02555 (8

1. o)o/ o’)‘°,° °8 o °}\
(R P $ 2 7 3

EXPLANATION

Another six places are mentioned in this verse:

3) G 1520555 - Yaisin, 60

1’;‘.«/‘/ 9% < )/‘,,?

(6O)W)49rﬁm|oklam.l\!‘,m¥¢lr>\ (..g:jl.l.é&

pamd\ |

1

4) 334 46 - Hiid, 26

-5 v S50 i

(ze)v.n p;;u;rgxuw Jl mm|,.x.~‘>u

The second place in Siirah Hiid is particularly mentioned to exclude the first

place in which all agree that it is written as mousiil:

IR |,J.~w1>yr.g,wdm AT Eass

5) 5 AN - Mumtahinah, 12

0F . -~ o -~

uuw;;,iswu,\ﬁij,yg;sﬂy}w«uusﬁyd|&qwu u}.i@:téﬂifﬂtﬁ

O

N2

£_ 9/0/5/ %

(12)"..3))}2;41)‘0‘w‘&w‘}u@;bd}ﬂdk l.; /ag‘,ijﬂ ‘Wwé‘ig%

6) 3 /45 - Hajj, 26

(za):ﬁ\g;t;;ww,%ww,@»}w _\ﬂyywm&aw Y6 ;;

z

7) ;=% - Niin, 24
(24) s 150 5 R Y  (23) 0 556 1251 2106

8) & 1,1 - Al-Dukhan, 19
(19)uwduﬂi-(v-<~‘u‘4”‘&‘;-‘~ymj(1S)W‘drwp—ﬁu\
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TEXT: 82
s o) I ¥ 10,5 Y of (52
z PRV ' 807 . L1
L 25 e gl el
b3l 1 g (83

VOCABULARY
J_e - jOiIl.

EXPLANATION

The final two places of Y 41 are mentioned in this line:

9) 1355 Y o - Al-Ardf, 169
(“o}J;-LM.LAJoJ&MLQJU) e jjj.mjdb‘w|Mu.afu;~b-bum\\y)};d>rﬁu\;uua;ai;;;

o)mmtoji;:ﬂ.}l;p ‘YU\.U\}ML,:\}:}S}O;-\WM&“,J Yg‘u\.ﬁ\duﬁl&by

(169)

= 3%

10) J31Y - AI-A mf 105

Generally, in all the remaining places where v 5 appears in the Qur'an, it will

be written as mousiil.

2-G)

2L G f); - The qurra” agree that it will be magqtii™in Siuirah al-Ra™d:

P
<
ol 7 <8%

(40) Sl Gl pach Sule (B S5 5% 5T A0 ol LA 3 f s

Wherever else it appears in the Qur'an it will be mousil.
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]
Joo Cj_im_!\ 5 - Before this i) was discussed, here i is discussed. It is written as
mousil wherever it comes in the Qur'an, which is 4 places: twice in Sirah al-
An“am and twice in Siirah al-Naml:
(143);”@;&&%5;&9)259;35%\@&jg;£&3\Lﬁég:fﬁu{ﬁgj; AV
S e ol a0 i i35 5 5 a8 4 SEN dsfale Slahid 52N 555 il
(144) G 35801 e Van O o 20 0TS
(59) 5,8 A Ul i Al u;.m exle Jo 355 o e
(84) 5,108 28 B (e 1 B2 05 UL 12367 06 s 5 =

CG_o
™

-

4-C52
|2l 13 G 525 - It is magti” in one place, Sirah al-Araf:

(166) Sl 53105 A 0 e 15 @

In all the remaining places it will be mousil.

TEXT: 83
L::.H_}c}j;\_zu.g (83
Ll g paad 2
VOCABULARY
Zi 5 - with difference of opinion.
EXPLANATION

The explanation in this line is still linked to the command given previously

| ,’;.Li\; thus the following words should also be cut:

5-Gl

It is cut (magqtii”) in 2 places:
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1) ¢55= - In Surah al-Riim, 28
45,/?%,9/, L R T PRPEPIP A S P I PP = SR PP TR S I VORI = S
EAENS0 4 56 ST 3253 e (S ESL G e 150 B KT S ST S5 )
@0 byl 38 oy Jad i el (s

2) L35 - In Siirah al-Nisa’, 25

el a3 Sl 501 5008 e 1T S50 s 8 b3 bt 1 s STV 3D 188 i ] a5 0
< 2 - RETE IR

SIRENG Sl 5 a2 Gy Jhadly (A5 21 54 0T Lelal 3L DA 206 LAl e (X AK 1Sl
o5 o8 Cad et JLAUS a1 2 Bl o 6l Sl 10

s

\

£25) 13355 013 (K055 1 05
In Sirah al-Munafigiin, verse 10 there is khulf (difference of opinion) i.e. it can
be written as mousiil or as maqtii”.
53350 8 5T STV Os 0 S sas
€ (10) S b Lo

\

In the remaining places it will be written as mousil.

This is also attached to the previous command of being magtii™.

It is cut in 4 places:

z
%o g

1) L 214 (j - Surah al-Toubah, 109

7 - o z H - P o z Lz
- R TS s NPl SE NI BPP S IL S - 3558 - gF o %

Va5 e 0 el e O G L B8 L3 R gt 015 )5 d s 38 B BEE ST LT D
€(109) S el £330 sz

The other 3 places are explained in the next line.
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TEXT: 84
L S iy Lol oLl (84

L &) o8 gdll o o5

-

gudm(ss

EXPLANATION

2) od% - Sirah Fussilat or Ha Mim Sajdah, 40

PRSI 1 e AP AT A KB I Y s f ey S M P S W )
€ (40) %ems 5,05

3) L3I - Siirah al-Nisa®, 109
S e 5,5 (gl satal 35 e T G el s e e v )
€(109)

4) 55— referring to Sirah al-Saffat because of the verse r..)a.; é.;,;:c;:\;g, verse 11

L) O3 fnb e pAEALE ) G 2 gl Tl 28T AT iz y
In the remaining places besides these 4 it will be mousil.

7oLl
L &5 - Ttis still attached to the previous command that it should be magti”. It
only appears in 2 places of Sirah al-Baqarah, verses 144 and 150. In both

places it will be magqtii™.

Ty

Gli s gsuigadelsg)

8- 14
Still being attached to the command before it, it will be magtii™ wherever it

appears in the Qur an.

15) will be explained later.
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TEXT: 85
L Gpbds F il pLaSYI (85

/C/ o 7. /.o }.0’/
Lx_e‘gJ;h?‘ggLn_iY‘gA_Lﬁ-‘g

EXPLANATION
EL;N\ G ::1 - o\ in Sirah al-An“am, 134 will be maqti™

(134) iy W31 G5 SV 0500 S G 1)

In the second part of the line Ibn al-Jazari mentions that there is khulf (ikhtilaf)

in Siirah al-Nahl, verse 95:

(95) 54055 125 O] W05 5a i i 13 DU Ll b aginy 1RSS5

10 - i
é}f&;ﬂ\; - Before this Ibn al-Jazar1 discussed \H\ (with a kasrah on the hamzah).
Thus when he says é}’iﬁ;ﬁ\; he intends the very compound but with a fathah

on the hamzah i.e. (1.

53+35 — when (1 appears with &3 it will be magtii~, which is in 2 places:
1) Surah al-Hajj, 62

(62) 5, K0 24501 320 315 Jbdl 32 653 e 55 5 G T e 5L s
2) Surah Lugman, 30

(30) 250 20 52 %0 515 ol w53 5 5,20 6 55 A 2 SL &
s - refers to the 2 places where it is magtii™.

B35 o5 JEY Cis; - There is ikhtilaf (difference of opinion) as regards Sirah al-
Anfal and Siirah al-Nahl.
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The difference in Siirah al-Nahl has been examined already. The difference in
Stirah an-Anfal is in verse 41:

< &

Sl

$ 0 F° T s ° % o . IRt SR - “r Gy s 80, BE st ote 7
B AT A O Jo 2 015 s lea s AT 5 edls 505 AR 400 ok e i 6
I PE N S P IE LSRR S
(41) 38 258 I8 o 05 obad B a 5 06 80 5 Ge e 3T

| yodels

TEXT: 86
BRI SATNE AT

S Jo35 ey JE135 155

o

3

°//€/ "n./{
. |‘9J_L:a|‘9 &éfu"(87

VOCABULARY
i = 45— there is difference of opinion (ikhtilaf).

o —describe.

EXPLANATION
11-u 5
et w ﬁ 5 - It is still attached to the previous command that it should be
magqtii”. Thus, in Sirah Ibrahim it is maqti ™

G s . s o2 Lo Sa.0 oZ 280 oA
(34) 35 2T SLYI O] B 52 il 653 15055 05 A3 G I8 00 15UT;

155} % Cal1; - In Siirah al-Nisa', verse 91 there is ikhtilaf:
S T U LI SN PN JOUE FSUIPINS SUNE DS P
S s2k s oS Il OB Led 1 pes 51 22dll ] 1935 B JS o 531 25 oS w50 0

EE <

“ 219 1~ //D// o /ag/ ° O.{ - o :/ o “ o o {St et //6
(91 Bl e &0 s (K515 % 20 s A 15 0,088 Ll 255 (L

-
4 g

7 2 K3 7 5 -
Ok 2 (o P Qe

]

Generally, in all the remaining places it is written as mousiil.

12 - G ;%

It appears 9 times in the Quran.
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& J5 13 - In the same way that ikhtilaf is mentioned before this in & 5,

similarly there is ikhtilaf in ;= J; which comes in Siirah al-Bagarah, 93:

(93) Egah 425 0] oK) o520, B

bRy gl Gs 535 — In Sirah al-Araf, 150 and Siirah al-Bagarah, 90 it is
mousiil:
(150) (g% bps 545805 ey JB Ll S22 033 ) 252 o5 UG
(90 ;3 (e 2155 1 Jo a8 1 0 TR OTL a0 3T (1,580 O gl g 2 iy

In the remaining 6 places it will be magtii™.

TEXT: 87, 88

0\

-1 . P PRy 2z
M!La?_gb)_:_zb &é_,i.;’.a.\:-(87

Be o o0 o £%
L 15 Egast (258 ]
s 755 Sads (s SUi(8s

7 7 - //':}o.if

VOCABULARY
S_s —both.

EXPLANATION
13-Gg
The qurra” have many varied opinions when explaining these lines.? The best
explanation is the following, which is in accordance with what Ibn al-Jazar1
mentions in the Nashr: in 10 places it will be maqti™ and mousul i.e. it will
have ikhtilaf:

1) fj - Surah al-An"am, 145:

2 Refer to Hidayah al-Qari’, Vol. 2 pg. 437 for some other views.
128



2) ;.Le_;\ - Stirah al-Niir, 14:
(14);.;3;tj;i_g‘;iﬁug;ifig;%m;giiﬂéﬁgi;;ﬁl;mj;m;j;
3) c&él - Sarah al-Ambiya, 102: /
(102)QJML>M\WILAJVAJWL> Wil
4-5) a1, - Ga indicates towards 2 places: Sirah al-Ma'idah, 48:
S AP r%ﬂu¢r§,hugjj S3-13 M’ivii*;in\ AR
Siirah al-An"am, 165:
wuwcﬂq,)o; vs,l.g/ ﬁumdyrgﬂu@uupmwwrgwém;;;
(165)@))
6) 5l 6 - Sirah al-Bagarah, 240:
(240) 1.5 555 005 3550 b gl 0 G036 KT8 202 56 5352 0
7) &3 - Sirah al-Wagiah, 61:
(61)o}dw‘>ludr_§w) EARKRINE
8) r}j - Stirah al-Riim, 28:
PSS S5 3 3B (ST U R A L (TR 6 e 180 5 (8T 3 (KT 555
M\
9-10) ub,_._?'ixs - Sirah al-Zumr, 3 and 46:
(30,462 3 1A G § 230 252 1 )
(46) 0 Al 31 J6 U & B3 5 158 E e ; CRIE o535 izl 6 24l B

1523 - In Siirah al-Shura", 146 it will be magtii ™

(146) Gl G uuau}s;::\

Se 52 — To get this understanding, everything hinges on what the pronoun
refers to. It refers to only Sirah al-Shuara’ i.e. initially gat™ is mentioned for
these places and at the end wasl is also mentioned in these 10 places besides
Stirah al-Shu“ara’. This means that in 10 places wasl and gat” are mentioned i.e.

ikhtilaf is found in them. In Surah al-Shu“ara” only qat™ is related. This
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explanation concurs with what Ibn al-Jazart mentions in his Nashr.?” Allah

knows best.

TEXT: 89
Gilh ity Jw S LSE (89

° LY PIC /,"2 .
iy Ly oY1 R g

EXPLANATION
14 -
Jf J):..SLS L,Qu - In Siirah al-Bagarah, 115 it is mousiil:

-
S ET

(115) 2kl 3 0 By i 25 2560 S 6 2 205 6 2
Ibn al-Jazari has particularly r;mentioned &6 with a o sinée this is how it
appears in Siirah al-Bagarah. Tt will exclude the \if which appears before this
in the very same sirah. In Siirah al-Nahl it appears without the & as will be

discussed in what follows.

Similarly it is mousil in Siirah al-Nahl, 76 also:

(76) il bl J5 335 I3 20 a5 5h 0 J5 i LUV RS

Cash L f\j;gya\ | ;;i&\ 3 Zii s - In 3 places there is difference of opinion -
Siirah al-Shu™ara’, Stirah al-Ahzab and Siirah al-Nisa'.

1) \;L?J\ - Surah al-Shuara’, 92-93:

S50z o502 ﬁ off T oar

053 250 (92) 0528 (xS G 3 A 135
2) L1331 - Siral al-Ahzab, 61:

(615 1,551,012 & o A
3) L5 - Siirah al-Nisa", 78:

2 s 8. F
; |

PO P PEX S TII FESN MR =

27 Al-Minah al-Fikriyyah pg. 303, Al-Nashr Vol. 2 pg. 149-150.
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In the remaining places, excluding the above 5, it will be written as magqtii".

TEXT: 90

__v\

]/ o’e s
S 0% < - . ez

;s_l_ﬁ‘o La|_9_a,§-)L:Sca.>u

r_)}; ‘_}_'.93 (90

R Al s (91

EXPLANATION
159
350l fuos - It is mousiil in Siirah Hiid, 14:
ﬁ@;a’w;’ﬁ;&\&Jﬁﬁbﬁzéﬁs’\@gﬁg

Wherever else it appears in the Qur'an it will be maqgtii”.

16 - 5Ji
] S uj\ - It is connected to the command given in the previous
compound to join. In 2 places it will be mousiil:
1) S&s5 - Surah al-Kahf, 48:
(48)\49}Ar_<5‘)&>u&|v.~o&) fa% I3 WG (B0 A%
2) iz - Siurah al-Qiyamah, 3:
(3) e 325 UJI ou,m S g

In all the remaining places it will be magqtii".

17 - %
It appears 7 times in the Qur an. In 4 places it is mousiil:
1) 1552 - Surah Ali “Imran, 153:
A IRt SOy PP P S o
2) 4 \35k - Siirah al-Hadid, 23:
;é\;’\\;}\};.?ﬁ\)};.’iﬂéu&n}fﬁm
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3) = - Sirah al-Hajj, 5
va-‘-“*du‘v-‘-’”m;&‘dw [35 00 a5es
4) > = &L - Surah al-Ahzab, 50 (second place):
2 e & SR AT ESL G5 g 53T gl GO S L B 16

In the remaining 3 places it is magtii”, Sirah al-Nahl, 70, Sirah al-Ahzab, 37

(tirst place), and Siuirah al-Hashr, 7.

TEXT: 91

z
P //o

6 P AL 8

EXPLANATION

18- i oz

e (HZL;; — and their (the qurra’s) cutting (of) s ;= i.e. it is magti™. In two

places ;s is cut from . These two places are mentioned as follows:

1) sl 5 e —Surah al-Niir, 43:

/,/;/ /;/

R TP T N R & o ss% Tet Tt . K

(43)}@’}1\;&_4:.)..;é;b;lﬁ;wwuaufaﬁ;udmw;j

T

2) JJ/; o — Stirah al-Najm, 29:

Qo) sV S50 5 0 d5 e be L5 56

1915 53

S

There are only two places in the Qur'an where the mim of . » 35 appears

with a sukiin as it comes in the text of the Jazariyyah:
Stirah Ghafir:
(16) 8 a0 e A 2 i o SN 055,608
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Sturah al-Dhariyat:

594

(13>0MJU‘&¢363€
In the remaining places it will be mousiil.

TEXT: 92
Yis iy s Jisy (o2

T oes,. S ~ .« - %
sy Jop LAY 2 G

EXPLANATION
20 - JLs,
It comes in four places:
1) 1358 JLs; - Sarah al-Kahf:
“Viigsév;igjé.;)mvum\mduu}wjjnguwug,zq\&ﬁumtc@,j
(49)\4;1@)(,51@%\,,éwwubg;;uw?
2) i JLs,—Surah al-Furqan:

(7)1 2 0,83 A ) S5 V3 315291 s e 8 g 52508 91,65

When Ibn al-Jazari states 1i_» JLsy, it is general, which would include both of

the above.

3) :;HJ;_?\; - Sitrah al-Maarij:
(36) abaih AU 15535 5y 1d Jié
4) Y54 — Siirah al-Nisa :

e P
o 2% P oF

|;ﬁ@wd;&\w&aﬁ\ﬂ}mwr@wdbe v C}deS}J}uM\VSJJu|f)§; ‘
(78)Lu,b-u,wup&\((a,cj\sY_,AJl‘:w\MJJSJ:J%@N

It is still connected to the previous command (r.éil:; 3) which denotes that they

will be magtii™ in these four places.
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,,,,,,

In all other places it will be mousill e.g. &5 « il o GE Y 3 6« 0 ,2&F L5 157 13

21- G

Jee ¢GYI 3 i = s is mougiil in “Uthman’s personal mushaf.
It comes in Siirah Sad:

(3) ol G ENF 130 05 £y gliS 0 GSIAT (S

S35 — Jixd ie. this view is weak. In another print it states ¥ [35 - and it has

been said that it is not i.e. that it is not mousiil.

Scholars and comentators have at length discussed the matter of - (e &V
of Siirah Sad and whether it is mousiil or maqtii”. It is related as being mousiil
in the "Uthman’s « personal mushaf. All the other masahif which were sent to
Mecca, Medina, Basra, Kufa and Sham have it as magqti”. Ibn al-Jazarl
mentions in al-Nashr that he personally saw the mushaf of “Uthman in Cairo
and noted that it was written as mousiil.?® The reason why this view is weak is
most likely because “Uthman’s < personal mushaf was the only one which

had it as mousiil whereas all the other masahif had it as magqtii™.

TEXT: 93

5

(A S
J—e 2S5 B 555 (93

s ¥ a5 15 Jf G 135

EXPLANATION

PP

22 - 6—33133 —> 55335
The words being discussed appear in Siirah al-Mutaffifin:

.
5. oF

P . s
(3) 054 2555 31 o2 JE 135

28 Al-Nashr Vol. 2 pg. 150-151
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Both words are written as mousil.

23 - Ji
24—
25 -

J2 i Y - this is the ruling reagarding the above 3 words: they will not be
separated i.e. they will be written as mousil e.g. i « :¥5x 250 ¢ Juip g,zj/"ﬁ\

s Jo b,

20 R
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AN

s
9‘9 "|uL?

As mentioned previously, the ti's which are written in the Qur'an are either
written as “flat/open” (<) or “round/closed” (s). Correct waqf on these words
are dependant on the reciter knowing how they are written. The ti's being
referred to are those which appear on a singular noun being indicative of
something which is feminine. Therefore tZi (verb), widi (plural), for
example, are excluded. The ta" in the previous two examples are always
written with a flat ta". The student should also bear in mind that those words
with a ta” which are not mudaf (annexed) are always written with a round ta"
and therefore excluded from our discussion in this chapter. Similarly those
words with a ti° which are annexed to a pronoun are also excluded since
they are always written with a flat ta". Ibn al-Jazari mentions all the flat ta’s in
the following 7 lines. The flat ti's are restricted to 13 words which appear 41

places in the Qur an:

TEXT: 94
2555 Ll G4 S s55 (04
2 BLE 543 5 SIEY)
VOCABULARY

2555 — it has been written i.e. &5 . The pronoun could refer to “Uthman « or

the Sahabah.

EXPLANATION
1-&455

Ci >3 is written with a flat t2" in 7 places:

1-2) & j_>-j_!\ - twice in Siirah al-Zukhruf, 32:
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08 3o, G P P T e P S B Y N T I R T PR P o, 5%

(rilns B3] Ol 55 an B gednd Bad 55 BN 3 cilins (600 LR850 S5 CF5 0 e oal
TS ek g0l T 2o oTu T
(32)9)"-0%“:33—’“3%)%)}\-1):";%

Since the author has mentioned Surah al-Zukhruf in general without any

stipulation, both places will be counted.

3) ol <NI- Siirah al-Araf, 56:

(56) G fon S 5 401 S5 0 Ty B35 350305 Ll 355 o5V 3 1505V

An important point for the student to remember is that all the words
discussed in this chapter will be mudaf (annexed) towards an explicit noun

(ism thahir). If it has a tanwin, then it is not mudaf towards anything.

4) ¢55- Stirah al-Rim, 50:

(50) 58 58 8 o 535 530 AT B 0y (a3 3 (301 B s il o5 01 ) Sl
5) s~ - Surah Hid, 73:

L8 88 o8 of (Sato sSo __ .8 e L Fe o _oF Sz
(73) 32 3r 8 o AT 1KIE 8655 a0 S5 0 3 s Gl 116

6) G\S - Sirah Maryam, 2:

(2) (3550 S5 025 75

7) &35 — Siirah al-Bagarah, 218:

-

$LS, oy oo 7 o 2o TR . PR - g s EE
(2718) oy 5 528 il ) ER5 053 57 5Tl oo 3 1538155 1535 5 s 154 5l )

In all the other places in the Qur'an i%; will be written with a round #7".
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TEXT: 95
5] Jomd S L ik (95

w s ? /: ke /9.2 Z .
ol e ol s

VOCABULARY
Lz —refers to 2 places.
&i2x7—the second or last one.
3,35 - refers to Siirah al-Ma'idah where this word appears:
3 2l 13301 g
QLZ.J\ - the second place (in Sirah al-Maidah) where it appears with the
word  &:
WK el S8 o8 s

[H5 ’>|(,_<,J;4mwb;mﬂ\ B
EXPLANATION

2 -

It is written with a flat ta" in 11 places, 7 are mentioned in this line and the

remaining 4 in the following line:

1) Lg=sx - the pronoun refers to Sirah al-Bagarah mentioned last in the

previous line. Hence the first place «ix appears is in Sirah al-Bagarah,

where it would be flat:

Se L Sren T a5 L 2. . so. & PRI VIR I P TN R I L PR L PN N S
3 3 B 1 20 5K N Gy a5 3T Gy (58 sl Gl Gpalld Lot b 155
Sy a5 sl e 1RE T3 5 1K ) S 15 8505 T R ) T, 5 A (1B 38 S

(231) 2o oo J& a0 ST AT5 0,85 o

2) J> &0 — 3 places in Sirah al-Nahl it is written flat. The condition &5
would include the last 3 places it appears in the sirah and exclude the
ones before it:

uy;yuui \:,ﬁ *)3323,5;;;,},&\”\uﬁrﬁt};;gu\,)\v&w\uﬁrﬁdpw\}

(72)&;,&(..@&\%,
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3) The second place in Siirah al-Nahl:

T PN
(83) 0, 3801 (2515 G5 5 5 bl E2 0 5

4) The third place in Sirah al-Nahl:
(114)o,xgiu|r.som\ 1575015 T Vs T 15555 G 1 JSG

5-6) L (=5l — in two places in Siurah Ibrahim it is written with a flat ta".
The clause &i52x1 stipulates that the last two places are intended and those
before it would be excluded. The intended places are therefore:
(28) 53155 o4 35 REHRITCAT 1,05 20 4y 500
(34)3&3@,1%3u;)t3;u,;iv&\é;;;;\jhsépwﬂuungéﬂ’

7) o> oLl 3,2 — the second place in Sirah al-"Uqud i.e. Sirah al-Ma'idah
where s appears in the verse:
m\&,m}m,r_ﬁ&ﬁ.\;u& ”.uv_w\,lai;o\“ ”/;\stm\w\};ﬂ\ﬁ\dmg Y
(1 1)uﬂ,“_nds;;b

TEXT: 96
JYENESENEE S ICT
=13 L@_»g.,_._a_, s

8) Laid-in Sarah Lugman it is written with a flat ¢4

(31))#)&:&Jﬂub/yu_lbdu\QUUAVS-JJm\MPJ\L;dﬁ«_U&“d\d;;

f

9) %LU -in Sirah Fatir it is written with a flat t2:
(3) u)ﬁy

A ;wu@w,;Muﬁrsg),,mﬂdjuwywmwb;s LG

;

10) , sl LS —as it is written with a flat ta" in Siirah al-Tiir also:

ERd

(29)0)&&)&&4@)%&_&\\(@;&
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11) O\;-e —in Sirah Ali “Imran it is written with a flat ta':
B3 iy, 12006 & B o LG st 28 (._i.l.p”“/ & Eak *“\,j’sig\)ﬁjf.m;&ém JENPEw=Ty

- }5

(103)%%‘.&\;&@\@@\ ’/’;MJSWVSMb)U\woJ»u;&MS}
In all the places besides the above 11 ik will be written with a round 4.

3- il

It is written with a flat ta" in 2 places:

1) Le - the pronoun refers to Sirah Ali “Tmran before it:

s 2 R BT pSess L SR TC.L\,JLNJ@(.M&J L e s e a8 SELS 535
(61)uu>L§S|Jpw\;3JJw

2) J/)_i_n;—and in Siirah al-Niir:
(7)w}&|dd\5o\ww|w&;d\ l;-b

In all the remaining places besides the above 2 it will be written with a

round ta'.
TEXT: 97
i S Gl g Elz (o7
w 8 e . ° 7 : o o %

VOCABULARY
22 —has been specified.

EXPLANATION
4- i
It is written with a flat 4" in 7 places:
1-2) Gl - in Sirah Yisuf:

(30) ok IS 3 WIAT 0 T2 GEE 368 12 G 315 50 S s a0 335 0G5



-

‘&_JbswaWwabuwacw‘ywzjbb\uﬁ} J
(ST)wggLA|wJM‘)W&Gm>3\)L\yJ|

N

.
t N
VA
*&.
_Y- \

3) Olses - in Sirah Ali “Tmran:

Gt P

(35) ol e 2 E A0 2 (B T1,72 i 36 B0 855 ) 250150 &

4) ja 2ii—in Siirah al-Qasas:
(9)0)MYV.AJ\J.U4J:>MJ|LMU|L;~94}L.@YJJJL;J_;£

5-7) = % -in Sirah al-Tahrim:
l‘.g..;—L;/Jg‘:léLQ”L:LMML&L::L;JAU;.L&vﬁb&k;ju\,nbcj;u‘};‘\)ﬁfui.}l;)’uw\uf;
(10)&\3\&:3uw\>>\‘}£)u¢;mw
S sE5 035 b S R G 1 55 2068 0355 S5 36 555
(1) Ea Il 5301

gl e J_m Claans — it is also written as a flat #4" in the word &Z.ex: which

-

-~

is parculiar to Sirah al-Mujadalah, alluded to in this line by zo2 34 i.e. that
iirah which starts with 4 SRt

AjiEe \;\}J,wﬂw,u\}.w\,f\)w?ﬁ;’gi.;wuw;)x,fd},q\up\;;:ﬁmé\ s3 0
TG (8) a3 Gl 2265 140 08 0 0 IRV gkl 3 0 005 o 2T 0 B35

P

Ulé.ﬂ\4.0\|}m\}Lg}LJUJJL,b:-b;dy)\%gajju\juw\;f\?b\}u%&;;bb\\ra\ug.)j\
(9)5;}5&

Since Ibn al-Jazari has not specified which clzx: in the sirah it will

include both. This word appears no where else in the Qur’an.

TEXT: 98
AU el l_>.U| S (98
[



VOCABULARY

S5 - refers to all i.e. all the places it is found in that siirah.

EXPLANATION
6- Sl
qL;iﬂ S5 — the word & 558 which comes in Sirah al-Dukhan is written

with a flat tq":

(44)(._«;Z\J\(:lsja(43)wff,u_:,;éh;.é

)73 ,/;u S —in all the places of Sirah Eatir the word 222 will be written with
aflat ta:

ISP AN AN RN R PR APt Bl [Nt B RS M ko

/ (43) 3,2 &l g2y 34 T3 005

JUNI; - it is also written with a flat ta" in Sirah al-Anfal:

~o
s

P 1 o . _ o<z PRI A TS P oo B o2
(38) S3VN 20 E52 38 155 55 0f5 Tlo B 1 JR801,457 0] 1558 Ll 3

JuE J._;\‘} — it is also written with a flat ta" in the last verse of Siirah Ghafir
(Stirah Mu min):

(85) 5 3801 AUCA 755 a3l 3 15 36 )l E22 Gl 155 0 o) iy O o8

TEXT: 99

s 5
’:“'/ or 2 7w
-

w‘;g—ég_}_q-&.nﬁaj_ﬁ(99

B o °

EadEs S fty Sk
EXPLANATION

s =55 — the word éjj, when it appears with -z, is written with a flat ta".

This is only one place in the Qur-an, Sirah al-Qasas:
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< : TIost, ek S L0F s By L or 3 Gh e 0 5 o 0T
(9) Os5rds Y a5 105 s 5T Gy O Lo S8 Y 805 L e &35 3 53 81531 265

@

9- o5
i35 3 Es — the word w5 when it appears in Siirah al-Wagi“ah, is with a

flat ta:

P
2@ o s g

(89) sl £33 0655 £55

10 - &b
Ibn al-Jazari has not mentioned where it appears since it comes only once
in the Qur’'an, in Sirah al-Rim:
¥ 1 8T 55 0 500 S sl B Y G S S S s A 355 056
(30) o405

°

11- s

. e

*

[

& i —it is written with a flat 4" in one place, Siirah Hid:

(86) Laniey 1SU1E U115 a3 228 0] 15025 ol S

This is the only place in the Qur'an where ¢ is annexed (mudaf)

towards anything.

12 - )
&35 — it appears only once in the Qur'an, being written with a flat i, in

Siurah al-Tahrim:

G P

(12) Gl o S35 6355 15 UK E3053 By b a8 BRES e 5 22021 1 D1ke E301 22355
13- &%
1Y L3l E85 - S5 is written with a flat ta" in the middle of Sirah

al-A’raf:

R A TR R T TR e L N P R A A P P P RY T PP PR IR &
Li;g_&dx;\@)ugsu}L&gt;s)u,q«yLﬁgw}g@wdgwg),w\ytswy\r,mLw\}

< oo Bl oS80t oo 870 LT 2L ce e T
(137) 5,5 301 S G5 855058 5 i BB L U355 15522 1 Jol 20
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TEXT: 100
Siled G 55 BN ki (100

°. B @ o0v (Z 0 %~ Zz 0.
o el b as 15 A3
¢ 3 =2 1320 .

TRANSLATION
...And the middle of (Siirah) al-Araf. And all the places in which theres
difference of opinion regarding its plural or singular (form), it will be known

(written) with a ta” (open/flat ta’).

VOCABULARY
u@ s—and all.
i+ G —in which there is difference of opinion (ikhtilaf).
L% - (being read) as plural.
3555 - (being read) as singular.

S J_i gl_ﬁ:JL;—is known with a ta" i.e. it is written with a flat ta".

EXPLANATION
Thusfar we have discussed 13 words which appear in 41 different places in
the Qur 'an. Between the 10 qurrd’, Ibn Kathir, Abti "Amr, Kisa'i and Ya“qub

stop on these words with a hi® while the remaining qurra” will stop with a ta".
Thereafter Ibn al-Jazari explains a rule that wherever the qurra® have
difference as to whether the word is read as singular or plural, it will be

written with a flat ta". This is found in 7 words which come in 12 places in the

Qur an which are documented in the books of giri at and rasm.

28 R
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The reciter is either stopping or starting. When he stops he reads a sukiin, and
when he starts he reads a harakah since it is impossible to start with a sukiin in
the Arabic language. If the word that he starts from has a harakah then no
obscurity remains as to how it will be read. However, certain words have a
sukiin at its beginning, and as such, a temporary hamzah is added before it to
start recitation from. In this chapter the author explains what harakah will be

read on this temporary hamzah.

Thus, the hamzahs in the Qur an are of two types:
1) Hamzah al-wasl — the temporary hamzah

2) Hamzah al-qat™ — the permanent hamzah

Hamzah al-wasl is read when starting from the word, but when joining it to
what is before it, then it will not be read eg. k.| :ﬂ.ﬁ\ ole Jo s & e UL;
The hamzah at the beginning of 151, :ﬂ.ﬁf and .| are temporary/. They are
read when starting from the beginning of these particular words, but will not

be read if joined to the words before them.

Hamzah al-qat” is read under all circumstances, during was! or wagqf e.g. Vi 5

9| \H 1,205, The hamzah of 3, v, ’5\, and sU| are permanent. They are read in all

circumstances.?®

2 An easy way to check whether it is hamzah al-wasl or hamzah al-qat” is to attach a
waw to the word. If the hamzah is not read after attaching the waw then it is hamzah al-
wagl e.g. Jixi;, :ﬁ;\f\;, ko3, and if the hamzah is still read after attaching the waw

then it is hamzah al-qat™ e.g. 71, N Sﬁj, 365,
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TEXT: 101

°
£ 0

115 (101

w % °o. © °/°|.o,
—2 Jd o Je ) e
<z - s s
s .
v 48 ° .t - L s Tl e o
-

TRANSLATION
And start the temporary hamzah of the verb with a dammah if the third (letter)

of the verb has a dammah.

VOCABULARY
{31 —start, begin.
UV #*—temporary hamzah.

J=:—a verb.
r_@ —with a dammabh.

&G —third. Here it refers to the third letter of a verb.

i~z —has a dammah.

EXPLANATION
The question of what harakah is given to the hamzah al-wasl is dicussed here. If
it is a verb, then the reciter has to check the third letter of that verb. If it has a
dammah, he will read the hamzah al-wasl with a dammah e.g. » J/;f Ll\ s jﬁff, j\ ’é’i

S5 oy S0) s G 1, O 530 (LA GG, 1 s 3N 0 56005, CRENE S RS

TEXT: 102
5 =l 2R L LS5 (T02
35 55 S B Yl

TRANSLATION
And give it (the hamzah) a kasrah when it (the third letter) has a kasrah or
fathah, and in nouns — excluding (those nouns with) the lam al-ta™rif — its

kasrah is complete.
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VOCABULARY
2.5\ —give it (the hamzah) a kasrah.
JLs — condition.
sLesYi—nouns.
5 — it appears to be a preposition which means in. However, it is

actually °53, which means complete.®

EXPLANATION
If the third letter of the verb has a kasrah or a fathah then the hamzah al-wasl

will get a kasrah e.g. < (51, <33, 1,451, I3l LG, (X551 o), SikE 2 15, INE

Cibl, ozl Gl GG, sy el

o

Thereafter the author discusses the hamzah al-wasl in nouns (35 L),
The hamzah al-wasl found in nouns is of two types:

1) Qiyast — follow a certain pattern: they are found in verbal nouns (,sLaz) of
5 or 6 root letters e.g. sz, #1755, (s 155, J fLadl Y, s Jj S5, 156K,
JIXza). %

2) Sama’1 — do not follow a pattern: they are restricted to 10 words, of which
7 are found in the Qur’an e.g. .2, .|, &). Ibn al-Jazarl mentions all 7 words

in the next line.

The hamzah al-wasl in both these types of nouns will be read with a kasrah.

This is what is meant by the author’s statement: 55 Lx 3.

However, the author excludes those nouns which are written with a lam al-

T -

tarif e.g. O, Laadl, syLLN, ol
statement: r@&.&\ jaes

This is what is intended by his

3 Al-Dagd’iq al-Muhkamah pg. 71
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TEXT: 103
3 1 8 ol a1 (103

°
o~ 7 4
-

REERE P Py

VOCABULARY
o= —son.
;,__A —daughter.
L;J_A\ —man, person.
u_._u\ —two (masculine).
sisI—female, wife.
— —name.
9___~\ —two (feminine).
EXPLANATION

In this line the 7 nouns which are sama7 are given. Examples of them in the

Qur ' an are as follows:

;;)—f|_(";:':’ ZJ"‘;;‘:":{’

i = R0 3 R 5) G 6

4

5 . T o F e <% s
- b ST S ST

-
2o 0

A (ST
PSS E¥ v ol (36 e b

The 3 other nouns which are sama 7 and not found in the Qur'an are:

1) ﬁ\ — this is another dialect of o bearing the same meaning,.

2) 41— it somtimes appears as (,_ET and is used when taking an oath e.g. 41 ..
3) &.i - backside /

The hamzah al-wagl in these is also started with a kasrah except in *i which is

also allowed to be read with a fathah.
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In the chapter :1i3YI; <3l Ot the author discussed the places where wagf
should be made. In this chapter he discusses the manner in which wagf
should be considering the harakah on the last letter - either a fathah, dammah or

kasrah.

Therefore, considering the harakah of the last letter, waqf is of 3 types:
1) Wagf with iskan

2) Wagqf with roum

3) Wagf with ishmam

TEXT: 104
s 150 Gyl sss (104
S Jass S E Y

TRANSLATION

And beware of stopping with a complete harakah, except if you making roum,

then (read) part of the harakah.

VOCABULARY
BHE —beware, take precaution, be cautious.

&5 —if you going to make roum i.e wagf with rowm.
L~ you gomg

EXPLANATION
When the author says as; 5l J_’{_, Cad il =5 beware of stopping with a
complete harakah, two things are understood:
1) One may stop by giving the last letter a sukiin.
2) One may stop by reading the last harakah partially.
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Since it is not allowed to stop with a complete harakah as such, when
stopping on Sl B, m.?jn, QM, and so on, the fathah, dammah and kasrah of
the last letters are no’/c read. Instead, they are given a sukiin. This is called wagf
with iskan.3' It may be done whether the last letter has a fathah, dammah, or

kasrah.

In the second half of the line the author discusses stopping while reading the

last harakah partially. This is called roum, which literally means to request.

In the next line the author explains those harakat upon which roum is not

allowed.

TEXT: 105

—315 o 5 iy Y (105
35 s 2

A}

TRANSLATION
Except on a fathah or nasb. And apply ishmam by indicating to a dammah

upon a (word which has a) raf” or dammah.

VOCABULARY
('“*“ —make/apply ishmam.

EXPLANATION
Roum is not allowed on a word which has a fathah or nasb. The difference
between fathah and nasb is that the former indicates to a word which is
undeclinable (mabni) while the latter indicates to that which is declinable

(murab).

31 Jskan means to make a letter sakin.
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Ishmam may also be made during wagf, but only on a dammah or raf". The
difference between the two is that the former indicates that which is

undeclinable and the latter to that which is declinable.

Ishmam literally means to give off a smell or trace. Technically it is the
rounding of the lips, like when reading a dammah, soon after the sukiin of
the last letter has been read. There is no harakah that is read when making

ishmam.
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TEXT: 106
2_;%:)‘ S‘//olaf ﬂ.:gu}(106

-z 0’: % £
asais ol el g,lad S

TRANSLATION
Indeed my poem, the Mugaddimah has ended. (It is) a gift from me to the

reciter of the Qur'an.

VOCABULARY

—ais—end.
{—ski—my poem.

sy s S gift.

TEXT: 107
3l o 55 SIS ik (roy

o -

o - - ~ P ] 2
8w o e ° ° °
RERAEIY 25 J el - g
" - o o el el

- rd -

TRANSLATION
Its verses are gaf (100) and zay (7) in number. He who excels in tajwid

succeeds with integrity.

VOCABULARY
LT — Its verses.
3151 — in number/amount.
u_m.i —does well, excellently.
J_leaj —succeed, triumphant.
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L3:3L —integrity, honour.

EXPLANATION
The numerical value of the gaf is 100 and of the zay is 7. This indicates
towards the number of lines in this poem, 107. However, manuscript copies

of the Mugaddimah do not have this line in it.

TEXT: 108

s e & las 31108

-

5

\

£
s 3

% s s e :

TRANSLATION
All praise is due to Allah upon its completion, then salutations and thereafter

peace. . .

VOCABULARY

(iL_i_? —end, conclusion.

TEXT: 109
a iy hda ) S5 A21(109

[ﬂ—!‘,;-i“l ;r!‘.uj i——’h:"}

TRANSLATION
Upon the Chosen Prophet, his family, his Companions, and the followers of

his ways.

VOCABULARY

+ I3 —way, manner, mode.
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EXPLANATION
The two lines which are in brackets are not found in manuscript copies of the
Mugaddimah, nor in early commentaries of this book, like the commentary of
Abu Bakr ibn al-Jazari and “Abd al-Da‘im al-Azhari, the student of Ibn al-
Jazari. They were probably added by later scholars, as “Abd al-Da’'im has

added a line at the end of his commentary. Allah knows best.

This English commentary of the Jazariyyah was completed on the 23 of April,
2009, on the eve of Jumu~ah. I pray that Allah benefits all who read it, and
may it add weight to my scale on the Day of Judgment. May Allah accept my
humble efforts.

Atz stz stz st
IEASCTERE
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